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In the Name of Allah, the Most Beneficent, the Most Merciful












al-Nisa’ O Introduction

al-Nisa’
(Women)

Title: al-Nisa’ (in Muslim: 772, 800 and 1617; al-Bukhari: 5055) makes
many references to womenfolk, covering their rights and other domestic
rulings in detail, along with inheritance matters and how to administer
the affairs of any dependents. The details regarding these matters are
sufficiently extensive for it to be known as a/-Nisd’ al-Kubra (the more
detailed al-Nisa’), whereas Sura al-Talaq is known as al-Nisa” al-Qusra
(the less detailed al-Nisa’) (cf. al-Bukhari: 4909). It is important to
note that the title Women is both an emblematic and concrete token of
the sura’s ideational central theme. That women were, to say the least,
downtrodden and ill-treated in Arabian societies before the advent of
Islam is well-known, and that they are given such great rights here is a
manifest declaration of a break away from the then prevalent habit of
treating them like commodities. The title, and by extension these new
laws, symbolize the establishment of a well-demarcated community, one
that is worlds apart from the heaving bosom of ignorance and darkness
that surrounded it. Essentially, it is a firmly disciplined community built
upon Mindfulness, piety and justice for all.

Merit: <A’ishah () narrated that the Prophet (:£) said: “Whoever owns
the first seven suras of the Qur’an “al-sab‘ al-uwal’ is truly learned”
(Ahmad: 24575). Wathilah Ibn al-Asqa‘ () narrated that the Prophet
(+») said: “I was given the seven lengthy suras "al-sab“ al-tiwal’ in lieu
of the Torah” (Ahmad: 24575). ‘Abdullah Ibn Mas‘ad () said: “There
are five ayas in al-Nisa’ that I would not replace for the world. And
I know for certain that those of knowledge would not pass by them
without recognizing them. "They are™: “If you "Believers" avoid the
major ones "of the sins’ that you are warned against, We will absolve
you of your "lesser’ misdeeds and We will have you enter a Noble
Entrance "Paradise™ (4: 31); “Verily Allah does not deal "anyone”
unjustly as much as a mote’s weight; if it is a "one’ good deed done,
then He multiplies it and grants from His own "additionally” a great
reward” (4: 40); “Allah does not forgive that He is Associated with,
but He forgives what is lesser than that for whoever He wills” (4: 48);
“Had they — when they wronged themselves — come to you and sought
Allah’s forgiveness and the Messenger sought forgiveness for them,
they would have surely found Allah All-Forgiving, Most Merciful (4:
64); and, “Whoever commits an ill deed or wrongs himself, then seeks
forgiveness from Allah shall find Allah All-Forgiving, Most Merciful”
(4: 110). (al-Tabarani: 9069; al-Hakim: 3194)
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Theme: this is the third Madinan sura in a row, establishing and
strengthening sincere Faith (iman) in al-Bagarah and Al ‘Imran
respectively, and now cultivating and nurturing Mindfulness (tagwa),
through daily practice at home. a/-Nisa’s purpose is to safeguard the
sanctity of the basic building block of society, and to establish a fair
and equitable, wholesome, Mindful community of Believers. It opens
with the very call to humans to be Mindful of God Who created them
all from one, thus standing them on equal ground. Mindfulness, very
much like charity, begins at home, and the test of true Mindfulness can
only be attained through overcoming one’s own weaknesses, fears and
trepidations.

Key: set against the backdrop of the early formative days of the
Believing community, al/-Nisa’ charts out a well-defined identity for
the community, one that affirms boundaries. The basic foundational
principles are stated and reiterated throughout this sura: 1) The
community is to be built upon the bulwarks of its inner sanctity; a pious
observance of Mindfulness, which is the overruling principle underlying
each and every action carried out by the individual members of the
community, as also the absolute upholding of justice, and complete
obedience of Allah and His Messenger (i), who is the head of this
community. 2) The line is clearly drawn between sincere Belief and
its opposites; those who profess Islam and are living among Deniers
have to migrate to Madinah to preserve their faith and strengthen the
ranks of Believers around their leader. 3) The enemy latent within the
community, namely the hypocrites, need to be exposed and told apart
so that Believers are aware of their dangerous stratagems - incessant
conniving and morale dampening - on the one hand, and whereby they
are offered the opportunity to see reason and align themselves with
the Believers wholeheartedly. 4) Believers are encouraged to fight for
what they stand for. Furthermore, given this community will inevitably
come to blows with the surrounding forces that do not condone of the
way of life the Muslims now publicly practice, war protocols and rules
of engagement are clearly demarcated. 5) The People of the Book’s
beliefs must be rebutted so as to counter their argumentative prowess,
and dispossess them of their claim to moral superiority. In this way, the
ground on which the Faith stands was to be affirmed.
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In the Name of Allah, the Most Beneficent, the Most Merciful

O people, be Mindful of your
Lord, Who created you from a
single soul and from it He created
its mate®, and from both of them
He dispersed scores of men and
women®; be Mindful of Allah, by
Whom you appeal to each other®
and "honour’ the wombs®—verily
Allah is Watchful over you.

"Guardians!” Give out to the | ~.j
orphans their money, do not

exchange the bad for the good®, @ ST

and do not devour their money
along with yours—indeed this is
a heinous sin. ¥ If you fear you
will not be fair to "your” orphan
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Adam, the single soul, and Eve its mate () (cf. 8: 98; 9: 189; al-Tabarf,
Ibn Kathir, al-Sa“d1). That all people are the offspring of the same parents
provides all the more reason for them to show leniency and compassion
towards each other (cf. al-Razi).

“Among His signs is that He created you from dust. Then, behold, you are
human beings ranging far and wide” (30:20).

Knowing how great God is in the heart of the entreated, the addresser would
say: “I implore you by Allah (as aluka bi Allah) to do this or that”. The
God Who is glorified in this way should also be heeded with equal homage
(cf. al-Tabari, Ibn Kathir, al-Sa“d1). Alternatively, it means: “By Whom you
“solemnly” bind each other "in your dealings and transactions”". (Cf. Ibn
Taymiyyah, Majmii® al-Fatawa: 32: 113)

al-Arham, lit. the wombs, metonymically means relations of kinship.
These relations are to be surrounded with care. They are to be safeguarded
not severed. People’s rights, especially those of kith and kin, are to be
honoured as much as God’s own rights (cf. Ibn Kathir, al-Sa‘di), and
hence why they are mentioned in conjunction with honouring the
Almighty’s Name.

Do not choose the most valuable property belonging to the orphans under
your care and confiscate it as your own, leaving the less worthy of it to
them. (al-Tabari, al-Sa‘di)



4:3-6

"prospective wives'©, then marry | 5
‘instead” whoever you like of |\

women: two, three and four.

But if you fear that you will not | <

be fair "in your treatment of all
your wives' then one "is enough’
or those that your right hands
possess’—this is prescribed lest
you commit injustice. ‘4 Give
women their dowry willingly as a
right "of theirs’, but if they allow
you some of it contentedly then
eat it pleasurably with good cheer.
S Do not hand over to the feeble-
minded your money which Allah
made as sustenance for you; "yet’
spend on them from it, clothe
them and speak to them gently.
6> Test the orphans®, so that
when they reach maturity — if you
perceive them discerning — give
them their money. Do not hastily
devour or squander it fearing
that they should “in time’ grow
up. Whoever of you is well off,
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6 “A’ishah () said that: “This aya came down regarding any man under
whom there is an orphan girl for whom he is both guardian and inheritor,
while she has money and with no one to argue in her favour. This guardian
is enjoined not to marry her for her money, nor is he to beat or molest her in

the process. In this respect, Allah says:

“Should you fear that you would not

be fair to "your’ orphan "prospective wives’, then marry "instead” whoever
you like of women”. That is, He, the Almighty, is saying: “These I made
lawful for you, and leave out those that you may be unfair to””. (Muslim:

3018; al-Bukhari: 4573)

7 The bondswomen that you own. (Ibn Kathir, al-Sa“d1)

8 Take measure of those orphans over whom you are guardian so as to
ascertain that they are discerning enough to be given their money and will
not squander it due to lack of mental maturity. (al-Tabari, al-Sa‘di)

6
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let him forbear in dignity’; |y
whoever of you is needy let him
eat off "of it” proportionately®.
Should you hand over their money
to them, let there be witnesses to
bear this—Allah is sufficient as
Reckoner.

7 To men 'rightly” belongs
a share in the  inheritance’
left behind by the parents and
"bequeathing” relatives, and "like
so’ to women 'rightly’ belongs
a share in the "inheritance” left

behind by the parents and rnear'

share ordained by Allah’<“>.
8" If, at the time of the division "of
inheritance’, "other’ relatives'?,
orphans and the needy attend,
then give them some of it, and
speak to them gently. " Let those
who fear "future harm” for their
helpless posterity when they leave
them behind "as orphans after

9
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In proportion with what is socially agreed as enough to meet the poor

guardian’s necessary need, without excess. (Ibn ‘Ashiir, Ibn ‘Uthaymin)

10 No matter how small or large the bequeathed sum to the inheriting relatives
might be, both males and females have their due rights in it (cf. al-TabarT).
This is a revocation of the practice that was common in Arabia before the

advent of Islam, known as the age of ignorance when women and younger
boys were barred from inheritance. This with the justification that they do
not ride horses that need to be dearly cared for, provide for those in need of
assistance, ward off enemies, nor give out of their money to dependents (cf.

Ibn Kathir, al-Jaza’ir1).
11

12
al-Sa‘di)

This ‘ordained share’ is detailed in Ayas 11-12 below.
Those relatives who have no lawful share in the inheritance. (Ibn Kathir,
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their fleath:, be Mindful -of Al.lah, < i‘\’? , 33 )i:;/ﬂ"“ 1T s
and ‘only’ say what is fair®.

(10> Those who devour the money | 2&=G S WL IE PN

of orphans unjustly, only consume FoamAd o o
Oshtans

fire in their bellies—they will © .

experience a Fiery Furnace®.

il” Allah advises"> you r?garding s 2 ’mﬁ’ a3
your inheritance to your R 2r SNy
children: a male should have o1 >

the equal share of two females;

13

14

15

In the same way as any parent seeks to ensure just treatment of their offspring
after their death, any guardian of orphans will do well to remember this and
treat those entrusted to them with care and kindness. (Ibn Kathir, al-Sa“di,
Ibn ‘Ashiir)

Sa ‘ir is another name for Hellfire (cf. al-Sijistani, Gharib al-Qur’an; Ibn
Faris, Magayis al-Lughah; al-Isfahani, al-Mufradat). Abt Hurayrah ()
narrated that the Prophet (:2) said: “Beware of the seven most cardinal
sins: Associating other deities with Allah, sorcery, annihilating a sacrosanct
soul without having the right to, devouring usury, consuming an orphan’s
money, fleeing in battle, and accusing chaste, pure in heart, Believing
women “of lewdness™”. (Cf. al-Bukhari, 6857; Muslim, 89)

al-Wasiyyah (lit. advice) is to strongly suggest a way of going about things
for another person. ‘Advice’ from God, on the other hand, is a command, a
dictate, that must be carried out. Furthermore, ‘advice’ also underlines the
significance of the matter at hand and the great care taken by the person so
advising (cf. al-Tabari, Ibn Kathir, Ibn Faris, Magayis al-Lughah). Given
how crucial all this is, God makes a point of ‘dictating’ the division of
inheritance Himself. No one besides the All-Knowing, All-Fair Creator is
more knowledgeable of human nature and more capable of a just judgement
regarding this very complex, emotionally charged, divisive matter. The
reason behind this aya’s revelation, as in al-Bukhari (4577) and Muslim
(1616), is the hadith that Jabir Ibn ‘Abdillah (:2) narrated: “The widow
of Sa‘d Ibn al-Rabi‘ came to the Prophet (&) accompanied by their two
daughters. She said: “Messenger of Allah, these are the two daughters of
Sa‘d Ibn al-Rabi", their father met his death as martyr with you in the Battle
of Uhud. Their uncle took their money, leaving nothing for them. Being
destitute, they will not find husbands!” He "the Prophet (:)" said: “Allah
shall judge their case!” Then the Aya of Inheritance (@yat al-Mirdth) came
down. At this, the Prophet sent for their uncle to come to him. "When
he came” He "the Prophet (:2:)" said to him: “Give the daughters of Sa‘d two
thirds and another eighth to their mother, then what is left is yours™”

8
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"but” if they are a ‘number’ of
women more than two(9, then
theirs is two thirds of what he "the
parent’ leaves "behind’; if she is
only one, then she should have half
of it; and to his parents for each |3
one a sixth of what he leaves, that
1s if he has children; but if he has
no children and his parents inherit
him, then to his mother belongs
a third®; "but’ if he has siblings,
then his mother receives a sixth;
"that is all” after a bequest he made
"is fulfilled’®® and a debt "of his
is paid off”. Among your parents
and your children you do not know
who are more beneficial to you®;
a division from Allah—verily
Allah is All-Knowing, All-Wise.
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16 That is in a scenario whereby the offspring of the deceased are only females
and more than two. If there are two daughters they are to be given two thirds
because the Prophet (:4:) gave the two daughters of Sa‘d Ibn al-Rabi‘ two

thirds, (al-Sa‘di points to this).

17 The remainder is for the father. (al-Tabari, Ibn Kathir, al-Sa‘di, al-Shinqiti)

18 The bequeathed amount should, in all cases, not exceed a third of the
inheritance, (cf. al-Tabari, Ibn Kathir, al-Sa‘di). Sa‘d Ibn Abi Waqqas
() said: “I was taken seriously ill and the Prophet () came to visit
me, and [ said to him: “Prophet of Allah, I am going to leave behind me
"considerable” wealth, and only one daughter; shall I give out two thirds of
it and leave a third “for her’?” He replied: “No”. Then I said: “Then may I
give out a half and leave her the other?” He said: “No”. Then I said: “Then
may [ will a third and leave the other two thirds for her?” He said: “A third
“you may give out’, yet "even” one third is too much””. (al-Bukhari: 5659;
Muslim: 1628). Furthermore, a person who legally inherits does not need
to be included in the will. Abit Umamah al-Bahili (:2) said: “I heard the
Prophet of Allah (::) say during the Farewell Sermon: “Allah, Almighty,

gave every owner of right their right, there is no will for an inheritor’”

" (Cf.

al-Tirmidhi: 2020; Aba Dawud: 2870; Ibn Majah: 2713)

19 Since you do not know who is going to be of a greater use to you in your life
and after your death, do not favour anyone over the others and act by God’s
division of inheritance, which is the more just and equitable. (al-TabarT, Ibn

Kathir, al-Sa‘d1)
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122 @ To you belongs half of what
your spouses® leave behind, "that
is” if they do not have children;
but if they have children then |,
yours is a quarter of what they
leave behind, "that is all® after
“fulfilling” a bequest they made
and "paying their’ debt. Theirs
"widows’” is a quarter of what
you ‘men’ leave behind, if you
do not have children; "but’ if you
have children, theirs is an eighth
of what you leave behind, "that is
all” after “fulfilling” a bequest you |
made and "paying your® debt. If
he is a childless parentless man®2,
or "be her’ a woman, and he has
a brother or sister, then each one
receives a sixth; “but” if they are
more than that, then they share a
third, "that is all” after "fulfilling” a
bequest made and "paying’ a debt;
"given that this bequest or debt’ is
not detrimental "to an inheritor ®.
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23

Whilst the previous aya details the shares of inheritance of blood relatives
(al-wirdthah bi al-nasab), this one explains the shares of those related
through marriage (al-wirathah bi al-musaharah). (Abu Hayyan)

Wives.

A person who has no living children or parents is known as kaldlah (from
iklil, wreath, as his brothers and sisters surround him like a wreath surrounds
the head). Ibn “‘Abbas (:2) said: “I was the last person to see ‘Umar () and
I heard him say: “Mine is the final word! al-kaldlah is the person who has
neither children nor parents”. (Ibn Abi Hatim; its chain of narrators was
deemed authentic by Ahmad Shakir in ‘Umdat al-Tafdsir).

al-Razi in his Tafsir says: “A will can be detrimental to inheritors in a
number of ways: 1) whereby the testator bequeaths more than a third of
the money; 2) whereby he/she bequeaths all their money to non-relatives;
3) whereby he/she falsely declares a debt to preclude heirs from the

10
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"This is" An advice® from &2

Allah—Allah is All-Knowing,

All-Forbearing. 13 Those® are | a¥

the boundaries of Allah, whoever
obeys Allah and His Messenger |

will be admitted into Gardens \w/\_j

under which rivers flow—

indeed that is the great triumph. EROY
14 Whoever disobeys Allah and 4}9—

His Messenger, and flouts His
boundaries, will be admitted into
a Fire, forever he abides therein—
his is a humiliating Punishment.

15" Those of your women, ré;v\;g\/:

who commit vice®, seek four

witnesses from among you to 0\9

testify against them; if they
testify then confine them in

“their’ houses until death claims | & 48

them, or "else” Allah may make
a'n other’ way for them®.

}5-})-)0--1\_}-«4);

4:12-15
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inheritance; 4) whereby the testator declares that a debt due to him/her was
settled while it was not; 5) whereby someone sells something valuable for
a pittance, or buys some worthless item and pays dearly for it with the
intention of depriving heirs of the money; 6) whereby the testator bequeaths
a third of the wealth not with pure intention but rather to lessen the share of

the inheritors”.

24 A binding commandment which you have to comply with. (al-Tabari, Ibn

“Ashiir)

25 All of the aforementioned rulings and dictates. (al-Tabari, Ibn Kathir,

al-Sa‘di)

26 al-Fdahishah, vice: alluded to here is adultery/fornication (cf. al-Sam‘ani).

27 This aya and the next, which deal with the ruling regarding adultery, are
unanimously deemed abrogated (Ibn al-Jawzi, Nawdsikh al-Qur’dn). The
abrogating aya is: “The fornicator and the fornicatress flog each of them a
hundred lashes . (24: 2) ‘Ubadah Ibn al-Samit () narrated that the Prophet
(+) said: “Take it from me, take it from me! Allah has made a way for
them. If an unmarried man fornicates with an unmarried woman, then "their
penalty is” a hundred lashes "each’. If a married man commits adultery with

11
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16 Any two of you who engage GEa
in it "vice’, offend them both®, |~ - ok !
but if they repent and mend K u\@;&;ﬁbw\/\: .
their ways, then turn away from | 5f é; 5o @L&_»-)b
them—verily Allah is surely| ~ , -
All-Forgiving, Most Merciful. “g’fr)w J“B\@L"’"\-j:\p
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{17 Repentance is due by Allah| ; s 2%
for those who commit evil out| ¢ A
of ignorance® then hasten to f@\“‘g}w
repent®®.  From these Allah
accepts their repentance—Allah
is surely All-Knowing, All-Wise.
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29

30

a married woman, "their penalty is” a hundred lashes "each’ and stoning”.
(Muslim: 1690). To prove that such a gravity occurred four witnesses of
required legal competence have to come forward and testify that they saw
with their own eyes the accused actually engage in intercourse, with the
private parts not only meeting but where insertion actually took place.
That this ruling comes immediately after the laws of inheritance have
been elaborated, highlights how greatly unscrupulous adultery is, because
it wreaks havoc on familial relationships on which major rights and
responsibilities are based. Besides this, women who have been given all
their rights and been treated with utmost respect in the previous ayas as also
in forthcoming ones, are warned, in the strongest of terms, against marital
treachery and betrayal of trust (cf. al-Shawkani).

By speaking harshly to them and verbally reproaching them so that they
realize the immorality of their actions. (al-Tabari, al-Wahidi, al-Sa‘d1)
That is jahalah, i.e. inability to fully realize the serious consequences of
one’s actions, despite knowing that such acts are forbidden. Every act of
disobedience is jahdlah (ignorance/carelessness/lack of good judgement)
whether intended or not. (al-Tabari, al-Sa‘di)

God, the Most Merciful, accepts a person’s tawbah (repentance) as long
as he is alive and before seeing death with his own eyes (cf. al-Tabari, Ibn
Kathir, al-Sa“di). ‘Abdullah Ibn ‘Umar (:2) narrated that the Prophet (:2)
said: “Allah accepts the repentance of a servant, as long as he is not gurgling
“while suffering the throes of death™. (al-Tirmidhi: 3537; Ibn Majah:
4253; Ahmad: 6160) There are five conditions for accepting a person’s
repentance: 1) sincerity and seeking only God’s Pleasure; 2) regretting
having committed sins; 3) abandoning sins; 4) having the true intention of
not committing sins in the future, and 5) committing to repentance prior to
death’s arrival (cf. Ibn ‘Uthaymin).

12
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18 "Whereas" Repentance is| . e N Gaess G a/’f*/\’c,ﬂ’
not "due’ for those who carry on 7 Veteinw

committing ‘many a grave evil, 3\ J6 é}ﬁ\r—h W\{A\g@o-
until death comes upon one of them, | 525 . » s , . F§ - Do
whence he says: “Now I repent!” | 2 :
Nor is it "due’ for those who die | gz IS5 23)65=2) 2 L33
Denying—for those We have -
prepared a painful Punishment.

19" 6vYou who Believe, it is not 22 3 aN2 < Mtk
g 2 L)\ *Y b \;— 3 /M L‘%
allowed for you to inherit women oz 1 ;J/ i

hatefully>. Do not ‘neither’ | 1,532 Sallm Y5 GSAlg,3
impound them forcibly to win £y e omast PR
back some of what you offered | 22~ 2. O le (22
them®, unless they commit a
flagrant vice®®. Keep company ) S
with them agreeably®; if you -
come to dislike them, then it may
be you dislike a thing and Allah
endows it with good aplenty©o.

31 ‘Abdullah Ibn ‘Abbas () says that the reason behind this aya’s revelation
had to do with Arab practice during the age of ignorance whereby: “When a
man dies, his close male relatives claimed more of a right to his wife than her
own family. If they wished, they could marry her "to one of them’, or marry
her off to anybody, or hold her back from marriage”. (al-Bukhari: 4579)

32 The fact of the matter is that these women hate what is being done to them
and are forced into it, against their will. (al-Tabari, Ibn Kathir, al-Sa‘d1)

33 Men are also enjoined not to make life hard for their wives. They are not to
force them to ransom themselves with a part of the dowry, gifts or any other
rights they received from their husbands so that they may divorce them.
(al-Tabari, Ibn Kathir, al-Sa“di)

34 Such as proven adultery not just an accusation. (al-Tabari, Ibn Kathir,
al-Sa‘di, al-Jaza’ir)

35 Thata person associates with his wife agreeably means that he speaks kindly
to her, does not hurt her or frown in her face, deals with her generously,
makes himself pleasing to her and provides for her according to societal
norms. (cf. al-Tabari, Ibn Kathir, al-Sa‘di) ‘A’ishah () narrated that the
Prophet (:£) said: “The best of you are the best to their wives and I am the
best of you to my wives”. (al-Tirmidhi: 3895)

36 Abu Hurayrah () narrated that the Prophet (i) said: “A Believing
husband should not feel averse to his Believing wife. If he dislikes a certain
trait of hers, he may like another”. (Muslim: 1469)
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23 Unlawful for you
in  marriage’  are:

paternal aunts,

daughters of your brothers,
daughters of your sisters®y,
37 Used here in place of gintar (i.e. a unit of measure akin to a hundredweight)

38

39

40

41

which is a large amount of something, usually a pricey item like gold or
silver. Needless to say, this ruling also applies to smaller amounts of dowry
(cf. al-Tabari, Ibn Kathir).

Afda is to engage in acts of intimacy which are sexual in nature (cf.
al-Tabari, al-Sa‘di).

This ‘solemn pledge’ is the marriage contract which stipulates their rights
and bases the relationship on the principle to: “...either hold them in
agreeably or let "them’ go gracefully”. (2:229) (Cf. al-Tabari, al-Sa‘di)
Such a breakup which is based on harassing the wife to give up some of her
rights and/or return back some of the dowry is far from ‘graceful’!

During the age of ignorance. In other words, before the advent of Islam and what
took place before this ruling was revealed. (al-Tabari, Ibn Kathir, al-Sa‘di)

The women who are unlawful for a man to marry through lineage (nasab)
are his: mother (including his maternal and paternal grandmothers),
daughters (including the daughters of his children and their daughters),
sisters (including half'sisters from the father’s or the mother’s side), paternal
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aunts (including the sisters of grandfathers), maternal aunts (including the
sisters of grandmothers), and paternal and maternal nieces (including their
daughters) (cf. al-Tafsir al-Muyassar).

42 That is milk mothers and sisters. The Prophet (:) made unlawful in
marriage women through breastfeeding (radd‘ah) as much as those who
are unlawful through lineage (nasab) (cf. Muslim: 1445).

43 Such women are always unlawful, regardless of whether marriage to their

daughters was consummated through sexual intercourse or not (cf. al-Tabari,
Ibn Kathir). Such scenarios, as also those that follow, are unlawful because
of musdharah (marriage).
All of this aims at purifying the Believing household. Categorically stating
what constitutes unlawful marriages is a sure path to calm hearts and
ensures stable relationships. It does not take much imagination to realize
how fraught with emotion and unsettled households would be if marriages
to such very close relatives were made legal.

44 Inthe case of the daughters of wives who are brought up in one’s household
(al-raba’ib), it is unlawful to marry any of them if one has had sexual
relations with the mother, but if not, one is allowed to marry any of them
once marriage to their mothers is terminated. (al-Tabari, Ibn Kathir)

45 The wives (hala’il, lit. legals/lawfuls) of your own sons who are the fruits
of your own loins, whether their marriage was consummated through
sexual intercourse or not, are unlawful for you. This ruling does not apply
to adopted or claimed sons. (al-Tabari, Ibn Kathir)
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These are female captives of war. It has to be made sure, however, that
those of them who had husbands are not pregnant before marriage is
consummated. (Ibn Kathir, al-Sa‘d1)

To shelter and save yourselves and your wives from falling into lewdness.
(al-Tabari, al-Wahidi, al-Sa‘di)

The husband and wife can agree between themselves to increase the dowry,
decrease it, waive it altogether or postpone it; that is after the woman’s
due has been fully acknowledged and committed to. (al-Tabari, Ibn Kathir,
al-Sa‘di)

Such a man, who has no financial means to marry a free Believing woman,
is allowed to marry a slave Believing woman should he fear distress from
restraining his bodily needs. Given this allowance, he need not feel qualms
about this union on the basis of the reality of the woman’s true Belief,
which God only knows about, or her social standing because all people
are born equal, being the descendants of the same parents, and whereby
Believers are Muslim brothers and sisters. This marriage is also solidified
by basing it on vows of chastity, handing over the woman’s dues to her, her
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knowledge that she should remain faithful on pain of punishment, and that
their marriage is declared and approved of by her owner.

50 Commit adultery.

51
fulfilling sexual needs.

52

al-‘Anat is extreme hardship and distress due to restraining one’s self from

Although such a hard pressed man is allowed to marry a slave Believing

woman, it is better for him to control his urges and forbear, because such a
scenario could lead to his children being enslaved by the mother’s owner, or
even she being sold off, which would lead to greater distress and heartbreak

(cf. Ibn “Ashiir).
53

54 Sunan (sing. sunnah) are the laws,

The detailing of these rules and prohibitions.

course and the followed path (cf.

al-Isfahani, al-Mufradat; al-Katawi, al-Kulliyat). “The laws of those who

»

came before you,

is the most laudable course that earlier honouarble

Prophets of God () and their rightly-guided followers took in life (cf. 42:

13; al-Tabari, Ibn Kathir, al-Sa‘d1).
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Those who are ungodly try hard to make the Believers follow their path
and relinquish that of God’s, so that they will stand on an equal, immoral,
footing. So, disarm them of their moral authority to guide or berate them for
their corruption (cf. al-Tabari, Ibn Kathir, al-Sa“di).

The ‘load’ is God’s commandments and prohibitions. Allowing hard-pressed
Believers to marry bondage women is one such manifestation of how God
lightens the load of Believers (cf. al-Tabari, Ibn Kathir, al-Sa‘di). The overall
rule is that Allah, the All-Knowing Knows how weak humans are and: “has
placed no hardship for you "Believers’ in the religion”. (22: 78)

The matter of money, with which people secure their needs, and the way to
obtaining it is mentioned here to show that those who are in pressing need, to
get married for instance, can do so through legitimate means only, i.e. labour
and trade, not by misappropriation or by shedding blood (cf. al-Tawhidi).

Trade is based on mutual consent. This is why it is a lawful act. Aba Sa‘id
al-Khudri (:2.) narrated that the Prophet (:) said: “Trade has to be mutually
agreed”. (Ibn Hibban: 4967)

Dot not annihilate your own souls (through suicide or extreme negligence)
or those of others. God says: “Do not kill the soul that Allah has made
sacrosanct, except having a right to”. (17: 33) “Yourselves’ entails all other
Believers because whoever kills any of his brethren is killing himself—
religious brotherhood makes them one and the same (cf. al-Tabari, al-Sa‘di).

Usurping people’s money and killing them. (al-Tabari, Ibn Kathir, al-Sa‘d1)

This is a reminder that nothing is hard for God; He is Able over everything
and none can escape His justice.
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63 Believers are warned against envy and wishing for what others are favoured
with just as much as they are warned against usurping others’ money and
shedding their blood. This is an act of the heart (‘amal al-galb), with which
one attains inner peace. Thus a real Believer’s outward actions become a
truthful reflection of his inward thoughts. (al-Razi, al-Tawhidi, Ibn ‘Ashiir)

64

The reason for revelation is as narrated by Ibn ‘Abbas (:): “A woman

came to the Prophet of Allah (&) and said: “Prophet of Allah! A man gets
twice the share of a woman "in inheritance’. A man’s testimony equals that

of two women "in a court of justice’.

Is it so that if a woman does a good

deed, it will be considered a half of a good deed "hasanah™?” Allah then

revealed: “...ro men belongs a share

of what they earned and to women

belongs a share of what they earned”.” (Cf. Ibn Abi Hatim; documented
by al-Diya’ in al-Ahadith al-Mukhtdarah and its chain of narrators was
deemed authentic by Ahmad Shakir in ‘Umdat al-Tafsir). A person need
not be eaten by worry and brooding over what he/she is missing out on.
God, the Most Generous of all givers, keeps an immaculate register (20:
52) of a person’s good deeds for him/her, no matter how small or seemingly
insignificant they are, and rewards him/her for them bountifully: “Whoever
does a mote’s weight of good, he will come to see it”. (99: 7)

65

This is a reminder and a call for people, particularly the less favoured, to get

out of their shell of self remorse and meet the world armed with a sincere
prayer and a heart full of hope and faith in God. One can open up the doors
to God’s favours through supplicating to Him; asking Him earnestly and
repeatedly for whatever one is hopeful of. It is conditional that the person
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who supplicates to God does so with good faith and firm belief that God will
respond to him. Abli Hurayrah () narrated that the Prophet (&) said: “Ask
Allah while you firmly believe that He will respond to you. And know that
Allah does not respond to an inattentive, wandering heart”. (al-Tirmidhi: 3479)

This drives the message home that all those who are favoured with wealth
already have their next of kin to inherit them, so none need harbour ill thoughts
about receiving their share of wealth after relatives die (cf. Ibn “Ashir).

Literally, those with whom your right hands have ties; those with whom
you have hilf, i.e. an alliance (cf. Ibn Qutaybah, Gharib al-Qur’an; Ibn
Faris, Magqadyis al-Lughah). Before Islam, the Arabs used to repeat the
following mantra when they wanted to forge an alliance with someone:
“Your blood is my blood, your destruction is my destruction, your revenge
is my revenge, your war is my war, your peace is my peace, and you inherit
me and I inherit you™. (Cf. al-Jaza’iri)

The majority of scholars are of the opinion that the ruling of this aya is
abrogated by Aya 8: 75 (cf. Ibn al-Jawzi, Nawasikh al-Qur’dn). Besides this,
after the advent of Islam, alliances between any two parties which are not
inclusive of the rest of the community are not permissible (cf. Muslim: 2530).

The Qur’anic word employed here is gawwdmun, which entails taking care of
the affairs of those whom one is in charge of. This is the ordainment of God, the
Wise Creator Who knows best the nature of humans, and whereby order can be
established in the house by the man assuming the rule of head caretaker.

Such wives are completely trustworthy in not betraying their husbands
behind their backs both in terms of their chastity and with regards to dealing
with their husband’s property and other affairs. They are guided to this
by the Grace of God, or else humans are but created weak (cf. al-Tabari,
Ibn Kathir, al-Sa“d1). A wife possessing these noble characteristics is to be
cherished and held in honour by her husband (cf. al-Jaza’irT).
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70 This is a complete, three-step behaviour management recipe for
waywardness, drawn up by the All-Wise Creator of humans. A husband
who notices signs of rebelliousness in his wife, which is sure to disturb
order in the house, may take the following steps: 1) reason with his wife, but
if she refuses to heed the warning; 2) he can take the passive and practical
measure of abstaining from sexual relations with her. 3) Should this also
fail, the husband is given permission to use a corporal measure, but scholars
are unanimous that this ‘hitting” should not be mubarrih (physically painful;
cf. Muslim: 1218). The reason behind this Divine license to apply such
measures, even though some think them extreme, is to preserve family ties,
especially when children are involved. It also comes within the context of
appointing the head of the family (the husband), and preserving the rights
of women and ensuring that they receive a fair hearing (an arbiter from her
side) should the disagreement escalate and no longer be contained within
the bounds of the household. Equally, the husband is strongly reminded not
to transgress against his wife should she mend her ways, and that God, the
Most High, Most Grand, is Higher and Mightier than he.
One also cannot pass by this particularly and hotly debated issue without
pointing to ‘A’isha’s () Hadith which says: “Never has the Messenger
of Allah (:2) ever hit anything with his hand, nor a woman, nor a servant,
except when he was fighting in the path of Allah” (al-Bukhari: 3149;
Muslim: 1057). Believers need only to bear this example in mind at times of
marital fissures, knowing that the Messenger of God (:2) is our perfect role
model did not ever hit a wife of his: “Indeed, you have in the Messenger of
Allah a beautiful example for those who hope for Allah and the Last Day,
and remember Allah much” (33: 21).

71 Do not blame them for their refractory behaviour, or dwell on their
shortcomings. Furthermore, you have no permission to beat them.
(al-Tabari, Ibn Kathir, al-Sa‘d1)
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Whereby their disagreements cannot be resolved and the situation could
lead to divorce. (al-Wahidi, Ibn Kathir, al-Sa‘di, Ibn ‘Ashiir)

This is known as the Aya of the Ten Rights (al-hugiiq al-‘ashrah), i.e.
those of: God, parents, relatives, orphans, the destitute, relative neighbours,
close neighbours, close companions, the stranded (ibn al-sabil), and one’s
slaves. A Believer’s benevolence should not be limited to the bounds of his
household, but should include all those around him (cf. al-Razi, al-Tawhidi).
It is only through extended benevolence that a community can achieve real
social harmony. For this reason Islam values and cherishes benevolence (cf.
2: 83, 2:195).

The worship of God alone without any form of Association is the
fountainhead of all good (cf. al-Razi, al-Tawhidi). The Prophet (i) said
to Mu‘adh (:2): “Do you know what the right of God on people is?” He
replied: “Allah and His Messenger know best!” He () said: “That they
should worship Him and never Associate anything with Him”. He () then
asked: “Do you know what is the right of people on God if they do that?
That He would not Punish them”. (al-Bukhari, 6267; Muslim, 30)

To highlight the significance of being kind, considerate and a good
company to one’s parents, God, in many occurrences in the Qur’an (cf. 2:
83, 17: 23 along with this aya) instructs people to be benevolent to their
parents (birr al-walidayn) immediately after enjoining them to worship
Him alone. Are they not the cause of one’s own existence and one’s first
benefactors after God?

Respectively, the neighbour with whom you have family relations (a/l-jar
dhi al-qurbd) and those whose homes are close to yours but who are not
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one’s own relatives (al-jar al-junub) (cf. al-Tabari, al-Sa‘di). Neighbours
in Islam have a great right. One very famous Prophetic saying is narrated
by ‘Abdullah Ibn ‘Umar () whereby the Prophet (:2) said: “Gabriel
would always emphasize the right of the neighbour until I thought he
would ask for giving him a share of the inheritance!” (al-Bukhari:
6015; Muslim: 2625) Neighbours are of three types: one who has three
rights, one who has two rights and one who has one right. The one who
has three rights is the Muslim relative neighbour; he has the rights of
Islam, relationship and neighbourhood. The one who has two rights is
the Muslim non-relative neighbour; he has the rights of both Islam and
neighbourhood. The one who has one right is the non-Muslim neighbour;
he has the right of neighbourhood (cf. Ibn Rajab al-Hanbali, Jami*
al-"Ulim wa al-Hikam, 1: 138).

77 al-sahib bi al-janb is a person’s constant companion, like one’s wife and
travel companions. (al-Tabari, al-Sa‘d1)

78 Ibn al-sabil (lit. the son of the road) is the wayfarer, especially the one who
is left without means to provide for himself.

79 Md malakat aymanukum are one’s male and female slaves. This point is
emphasized and elaborated in numerous traditions, in which the Prophet
is quoted as urging considerate and sometimes even equal treatment
for slaves, denouncing cruelty, harshness, or even discourtesy, and
recommending the liberation of slaves; here are a few: “Your brothers,
your helpers, Allah brought them under your hands. Any of you who has a
brother under his hand let him feed him from the food he "the master” eats
and clothe him from the clothes he wears. Do not burden them with what
they cannot bear. If you charge them with a task, help them”, (al-Bukharf:
30, Muslim: 1661). “When his slave brings him his food, if he "the master’
would not let him share his company, then "at least’ let him share a morsel
or two of it with him. He "the slave” did the hard work of preparing it.”
(al-Bukhari: 2557) “To the slave "give™ his food and clothes, and do not
overburden him with what he cannot bear.” (Muslim; 1662) “It is enough
as sin that a man withholds the sustenance of the day from those he owns.”
(Muslim: 996)

80 Magnanimous people who observe such acts of kindness and extend them
to others are urged not to be boastful about them. It was a habit of the

Arabs at the time to gleefully mention their good deeds and charitable acts.
(al-Tawhidi)
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81 Benevolence to people inevitably entails spending out of one’s own money.

82 Fearing that people will ask them for financial help or blame them for
their greediness, misers try their best to hide God’s bountiful favours
on them. These are called ‘Deniers’! The Qur’an gravely warns against
miserliness (cf. 3: 92 and 180, 9: 75-77, 47: 38, 59: 9, 64: 16, 92: 8-11).
Lack of generosity is caused by lack of sincere Faith and trust in God,
the Ever-Able Sustainer, Who took it upon Himself to provide for all His

creatures.

Greediness and money hoarding disrupts the flow of income and
aggravates the reversal of fortune of the down-trodden segments of
society, who will harbour ill-feelings and grudges towards the more
affluent in the community. At any opportunity, these feelings will boil
and escalate into outright violence and the disruption of calm and life.
The Prophet (:2) said: “Be warned of miserliness: it caused those who
came before you to shed one another’s blood; it caused those who came
before you to abandon one another "severing relationships of kin’; it
caused those who came before you to desecrate the sacred”. (al-Albani,

Sahih al-Targhib: 2603)

83 Such people fall within the sphere of hypocrisy, and the sincerity of their
Faith is in doubt. They are the companions of Satan, who enjoins ungodly
acts and drives those who fall under his command away from acts of virtue.

(al-Tabari, Ibn Kathir, al-Sa‘d1)
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There is great hope of salvation in this aya. Both the great exegetical
Companions Ibn ‘Abbas and Ibn Mas‘lid () are of the view that this aya
is one of a few that are better than all that the sun shines on (cf. al-Jaza’iri).
‘Abdullah Ibn Mas‘0d () said: “There are five ayas in a/-Nisd " that I would
not replace for the world. And I know for certain that those of knowledge
would not pass by them without recognizing them. "They are™: “If you
"Believers’ avoid the major ones "of the sins” that you are warned against,
We will absolve you of your 'lesser” misdeeds and We will have you enter
a Noble Entrance "Paradise’,” (4: 31); “Verily Allah does not deal "anyone’
unjustly as much as a mote’s weight; if it is a “one” good deed done, then He
multiplies it and grants from His own "additionally” a great reward,” (4:
40); “Allah does not forgive that He is Associated with, but He forgives what
is lesser than that for whoever He wills,” (4: 48); “Had they — when they
wronged themselves — come to you and sought Allah’s forgiveness and the
Messenger sought forgiveness for them, they would have surely found Allah
All-Forgiving, Most Merciful,” (4: 64); and, “Whoever commits an ill deed
or wrongs himself, then seeks forgiveness from Allah shall find Allah All-
Forgiving, Most Merciful,” (4: 110) (al-Tabarani: 9069; al-Hakim: 3194).
A number of Qur’anic ayas underline the fact that God will not deny people
the least amount of the good they do and that He accounts for the most
seemingly insignificant of deeds (cf. 21: 47, 31: 16, 99: 6-8). ‘Abdullah
Ibn Mas‘@id () narrated that the Prophet (:2) said: “None who bears the
weight of a mustard seed of faith in his heart will enter Hell”. (Muslim: 91)
Dharrah, often translated as atom, is a very small and insignificant amount.
It is said to mean young ants, weightless things, a speck of dust that the
air lifts easily and/or those minute particles that can be seen when a beam
of light penetrates through gaps (cf. Ibn Qutaybah, Gharib al-Qur’an;
al-Sijistani, Gharib al-Qur’an; Ibn Faris, Maqdyis al-Lughah; al-Zabidji,
Taj al-‘Aris).

That God does not wrong anyone by the smallest amount, entails that
He brings witnesses to testify either for or against those who are held to
account on the Day of Judgement. These witnesses are no less than the most
honourable Prophets that God sent to each nation to show them His Straight
Path that leads to His Pleasure (cf. al-Razi).
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and We bring you "Muhammad”
as witness against these®”! 42 On
that Day, those who Denied and
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43 ®You who Believe! Do

not come near Prayers while
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Your nation.

They wish they could just vanish because they know that they will be held
accountable for all their past actions and they can say nothing but the truth
on that Day (cf. 36: 65; al-Tabari, Ibn Kathir al-Sa‘di).

After describing how grave standing between the Hands of God on the
Day of Judgement will be, and that only those who are pure in heart will
be spared His Punishment, now the ayas refer to the best observance in
standing between the Hands of God in this worldly life, during Prayers. It
requires total devotion and untainted purity. (al-Biqa‘1, Nazm al-Durar)
This ruling is abrogated by the aya that forbids consuming intoxicants
altogether: “Indeed intoxicants, gambling, “setting up' altars "for idols’
and divining arrows are obnoxiously vile — Satan’s own doing, so shun
them; may you prosper’. (5: 90) (Cf. al-Nahhas, al-Nasikh wa al-Mansiikh,
al-Zuhri, al-Ndasikh wa al-Mansiikh) This aya was revealed within the
context of building the then emerging community, getting them ready for
the total ban that was to follow.

Jandbah (ceremonial impurity), that state which follows after having sex or
discharge of sperm because of arousal.

While in a state of ceremonial impurity, one is allowed to pass through
a place of Prayer but not stay in it, unless ghus/ (washing) is performed.
(al-Tabari, Ibn Kathir, al-Sa‘di)

An illness which hinders people from using water. (al-Tabari, Ibn Kathir,
al-Sa‘di)
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travelling, or any of you goes to
a low place® "to relieve himself,
or touched women® and you
cannot find water then seek clean
earth, wiping your faces and your
hands with it ®—indeed Allah is
Most Pardoning, All-Forgiving.

49 Have you "Muhammad™ not
seen those who were given a share
of the Book, they purchase
misguidedness and want you
"Believers’ to swerve off the path

‘of guidance™ “5 Allah knows o

best your enemies—certainly
Allah is sufficient “for you’
as Ally; Allah is sufficient as
Supporter. 4 Among the Jews
are those who distort discourse
from its “proper’ position;
they say: “We listen and we
disobey”, “listen "to us’, "may’
you not be told!”” and “rd ‘ina”;
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al-Gha'it originally means a depression in the land or ground lower than

the surrounding area. When relieving themselves by urinating or excreting,
Arabs of the time used to seek a low place in order to be hidden from the
view of others. Later, the meaning was metonymically extended to mean the
act of relieving one’s self. (Ibn Qutaybah, Gharib al-Qur’an; al-Sijistani,
Gharib al-Qur’an; Tbn Faris, Maqayis al-Lughah)

95

This could figuratively mean having sexual contact with them or literally

just touching them (cf. al-Tabari, Ibn Kathir, al-Sa‘di). Jurists are of different
opinions on this but the great Companion exegete, known as the interpreter of
the Qur’an, Ibn ‘Abbas (i) opines that it is a metonym for sexual intercourse
used euphemistically (cf. Ibn al-‘Arabi, Ahkdm al-Qur’dn).

96
97

That is perform the act of dry ablution or tayammum.
They play on words. It could be that they are saying that a person of your

status cannot be told to listen in spite of himself (cf. Muhyi ad-Din Darwish,
Irab al-Qur’an wa Bayanuhu), or they pray that he (:2) becomes deaf or
even dies so that he loses his sense of hearing (cf. al-Tabari, Ibn Kathir).
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twisting their tongues and stabbing
at "your™ Religion. Had they said,;
“we listen and we obey”, “listen
“only™” and “unzurna”®® it would
have been better for them and
more upright. But Allah damned
them for their Denial; little do
they Believe.

47" You who were given the Book,
Believe in what We sent down®
confirming the truth of what you
have, "that is" before we deface
some countenances and twist them
towards the rear, or We Damn them
like we Damned the companions
of the Sabbath!®—indeed the
Command of Allah always comes
to pass. 4 Allah does not forgive
that He is Associated with, but He
forgives what is lesser than that
for whoever He wills. Whoever
Associates with Allah perpetrates
an egregious sin.

49 Have you "Muhammad’ not seen
those who glorify themselves!»
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One word for seeking the Prophet’s permission, i.e. rd‘ina (lend us your

ear), is replaced by another, i.e. unzurnd (bear with us), as ra ‘ind could be
twisted and used derogatorily to mean something else which is inappropriate
(from ru ‘tinah, foolishness). Some of the Madinan Jews used to address the
Prophet (<) by subtly twisting their tongues when uttering rd ind to mean:
“You are foolish!” (cf. al-Tabari, al-Wahidi, Ibn Kathir, al-Sa‘di).

99

al-Sa“di).
100
101

The religion of Muhammad (:2-) and the Qur’an (cf. al-Tabari, Ibn Kathir,

The details of this story are given in 7: 163-165.
These are the Jews who like to think of themselves as ‘chosen’ or a cut

above the rest. They say: “We are the children of Allah and His beloved!”
(5: 18); “The Fire will not touch us except for a limited number of days!”

(2: 80). (al-Tabari, al-Razi, al-Sa‘di)
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Nay but Allah glorifies whoever
He wishes'—they will not
be wronged "even by the measure
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51 Have you "Muhammad™ not
seen those who were given a
share of the Book believing in "all
sorts of " idolst® and false gods®
and say about those who Deny:
“These are more guided in their
ways than those who Believe!” (o
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102 God is the One Who really knows the truth of matters, and thus He lauds

whoever is deserving of His creation:

“Do not glorify yourselves; He knows

best those who are "truly” Mindful”, (53: 32). (al-Tabari, Ibn Kathir, al-Sa‘di)

10

X
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e

(al-Tabari, Ibn Kathir, al-Sa‘di)
105

That is to say as much as a hair’s breadth.

By glorifying themselves in such a manner and claiming honour falsely.

al-Jibt is a word used for all sorts of false and groundless things and

everything that is worshipped besides God. (al-Sijistani, Gharib al-Qur’an;
Ibn Faris, Magqdyis al-Lughah; al-1sfahani, al-Mufradat)

10

(=

al-Taghit taken from fughydn, i.e. transgression and wrongdoing. All that

transgresses against God. Anyone who condones being worshipped besides
God is a taghut. (Ibn Qutaybah, Gharib al-Qur’an; al-Sijistani, Gharib
al-Qur’an, Ibn Faris, Maqgdyis al-Lughah; al-1sfahani, al-Mufradat)

107 The reason for the revelation of this

[

aya is narrated by Ibn ‘Abbas ()

whereby: “When "the Jewish scholar’ Ka‘b Ibn al-Ashraf came to Makkah,
the Quraysh asked him: “You are the best of the people of Madinah and their
master. Aren’t you?” He replied: “Yes!” They then said: “What do you think
of this sonless outcast "alluding to the Most Noble Prophet Muhammad (:2:)’
claiming that he is better than us when we are the custodians of pilgrims

and the caretakers of the House of God!”
Then the following ayas were revealed: “Indeed, your hater

1>

than him!

He said: “You are indeed better

is the one cut off”, (108: 3) and: “Have you "Muhammad’ not seen those

who were given a share of the Book

false gods and say about those who Deny:

believing in "all sorts of” idols and
“These are more guided in their

ways than those who Believe!*Those are the ones whom Allah Damned—
whoever Allah Damns will find no helper””. (al-Nasa’i, al-Sunan al-Kubra:

11707; Ibn Hibban: 6572)
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4:52-56

52} Those are the ones whom Allah
Damned—whoever Allah Damns
will find no helper. 53" ¢®Qr do
they have a share in the kingship
“of Allah™? Had they, they would
not give "other’ people “of it as
much as” a groove on a date seed!
54 Or do they envy “other™ people
for the bounties Allah granted
them?(® "But then™@» We did
grant the House of Abraham the
Book and Wisdom®", and We
granted them a great kingship(™. |.
55> Among them are those who |
Believe in him "Muhammad and/
or the Qur’an” and those who look
the other way!'®»—Hell suffices
for a blazing fire! ¢ Those who
Deny Our Signs, We will have
them scorched by a Fire; whenever
their skins are burned away,
We replace them with other
skins to make them taste the
Punishment "anew —indeed Allah
is Most Prevailing, All-Wise.
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Those who willingly subscribe to such outright lies and fabrications are

consumed by deep set greed and lack of goodwill. Naturally, they want no

good to come by others (cf. al-Razi).

109
Kathir, al-Sa‘di)
110

That Prophethood came to Muhammad (::), a non-Jew. (al-Tabari, Ibn

God reminds them of His favours to their forefathers. The One, the Most

Generous, Who is the sole Owner of kingship, can shower with favour
whoever He wills and without asking permission from anybody, especially

those who claim a right to it.
111
al-Sa‘di)
112 Like that of Solomon’s (:2).

113

All that was revealed to them besides the Scriptures. (al-Tabari, Ibn Kathir,

Sadda ‘an either means they turned their own faces away from it, or prevented

others from setting their sights on it. (al-Tabari, Ibn Kathir, al-Sa“d1)
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57 Those who Believe and do ;_2\’

good deeds, We will admit them
into Gardens under which rivers
flow, forever they abide therein; |y,
there they will have purified
spouses and We will admit them
into shadowy shade'#.

58 avIndeed Allah commands |\z)5])

you that you should hand over

trusts!'® to their ‘rightful” owners ARt
and should you judge among |\ - -
peoplet?, judge fairly. Exalted |,

4:57-59
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indeed is what Allah exhorts bl LA GG 6 D

you to—verily Allah is All-
Hearing, All-Seeing.  You
who Believe obey Allah, obey
the Messenger and those who
are in charge among you!®.

114 Zill zalil means an everlasting shade which the sun does not dissipate;
a shade in which no biting cold, sultry heat, glaring light, gusty wind or
heat wave passes through. (Ibn Faris, Magayis al-Lughah; al-Isfahani,

al-Mufradat; al-Kafawi, al-Kulliyat)

115 To be trustworthy and fair are two great traits that all Believers need to
carry. This is, in a way, an allusion to those who did not pass fair judgement
when they declared that Deniers are more guided than Believers; they

betrayed their trust (cf. al-Razi, Rida).

116 Believers are instructed to give back what they have been entrusted with to

its rightful owners: whole and without delay. (Ibn Kathir, al-Sa“di)

117 Judge with fairness among disputants.

118 As much as those who are in charge (uli al-amr) are instructed to be fair
and equitable and to uphold justice, those who receive their judgement are
encouraged to obey (al-Razi, al-Tawhidi, al-Biqa‘i, Nazm al-Durar).
Believers are told to obey those who are put in charge of their affairs given
that what they tell them to do or follow is in accordance with the precepts
of Islam, as detailed in the Qur’an and the Sunnah, and is fair and equitable:
“No one of the creation is ever to be obeyed in sinning against the Creator.
Obeying only applies to what is deemed acceptable”. (Muslim: 1840, cf.
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when they were commanded |~ . "¢ 2
to reject it'*—Satan wants to <D Jsi) :
swerve them far off the path "of O it EAED 325 saal
guidance’. " When it is said to ’
them: “Come to what Allah has
sent down and to the Messenger!”
you see the hypocrites turn
away from you with fervour.

also al-Bukhari: 7145) ‘Ubadah Ibn al-Samit () said: “We swore an oath
of allegiance to the Messenger of Allah (i) that we should listen and obey
under all circumstances whether we like it or not, that we will not defy
those who are in charge of us, and that we stand for what is right wherever
we might be and never fear blame to carry out what Allah commands”.
(al-Bukhari: 7199, Muslim: 1840)

119 Rebelling against commands and unruly behaviour cuts against the grain of
social order.

120 The hypocrites whose hearts are diseased.

121 The Qur’an and earlier Scriptures, respectively.

122 According to ‘Abdullah Ibn ‘Abbas (w:) this aya was revealed with
regards to a group of the Aslam tribe, who professed Islam, then went to
Abii Zurarah al-Aslami, the soothsayer, to settle a dispute. (al-Tabari, Ibn
Kathir, al-Sa‘d1)

123 Judgement which is not in accordance with what God sent down to His
Messenger (). (al-Tabari, Ibn Kathir, al-Sa“di)
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2 How ‘then will they fare’
when disaster strikes them
because of what their hands sent
forth, and "then” they "will" come
to you!?» swearing by Allah: “We
only meant to do good and set
matters straight!” 3 Those are
the ones about whom Allah knows
what lurks in their hearts, so turn

away from them®, warn them |.

and say to them profound words
about themselves(2), ¢4 We only
sent Prophets to be obeyed, by
Allah’s permission. Had they —
when they wronged themselves
— come to you and sought Allah’s
forgiveness and the Messenger

sought forgiveness for them, they | =

would have surely found Allah
All-Forgiving, Most Merciful.
65} Nay by your Lord! They will
not truly Believe until they seek
your judgement in their disputes
and then they find no scruples in
them from your judgement and
they give in totally.

%’ Had We ordained they Kkill
themselves or abandon their lands,
they would "surely” not have done so;
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124 At times of hardship they know only too well to whom they should resort;
the one who possesses the truth and is able to alleviate their affliction by

praying to the True God.

125 That is, do not take measures to punish them for their insincerity. As long
as they did not make manifest the Denial that they are really bent on, there
is no way against them (cf. al-Tabari, Ibn Kathir, al-Jaza’iri).

126 Qawl baligh is penetrating speech that reaches people’s hearts because of
its frankness and persuasiveness. For it to be so, it has to be true and to the
point. (Ibn Faris, Magayis al-Lughah; al-Isfahani, al-Mufradat)
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4:66-69

except for a few of them!”.
But should they do what they
are commanded to, it would be
better for them and a stronger
confirmation "of their Faith'?®,
7" Then We would have given
them a great reward from
Our own; 68 and would have |~
guided them to a Straight Path.
69 Whoever obeys Allah and
the Messenger, then those are
among the ones on whom Allah
has bestowed His Grace—of the
Prophets, the Affirmers of Truth,
the martyrs and the pious!®—
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129

God, who would not charge a soul with more than it can bear (2: 286), is not
tasking them with an augean task such as killing themselves or deserting
their homes to test their Faith. Rather, He is asking them to perform a
much simpler act of obedience, whereby they resort to the judgement of
the Messenger (<), which is very crucial to affirming his leadership of the
community and to their unequivocal approval of it. Yet their Faith is so
shaky that they cannot find it in themselves to follow the ordainments of
God, no matter or how unburdening they are how much is at stake.

The result of obedience is increase in Faith: Faith (/mdn) increases with
obedience and decreases with rebelliousness (cf. al-Jaza’irT).

al-Siddigin (the Affirmers of the Truth) are those whose truthfulness and
affirmation of Truth are no less than perfect; they realized the Truth and
confirmed it with certitude in their hearts, stuck to it and embodied it with
their words and actions. al-Shuhada’ (the martyrs) are those killed in the
path of God to make His word stand above everything else. a/-Salihin (the
pious) are those whose outward actions are a truthful manifestation of their
inner Truth (cf. al-Tabari, Ibn Kathir, al-Sa‘di).

When reciting al-Fatihah, the opening sura of the Qur’an, in every unit
(rak‘ah) of their five mandatory daily Prayers, Believers are asking God
Almighty to lead them to the way of these on whom He bestowed His
Grace. ‘A’ishah () said: “I heard the Messenger of Allah (&) say: “Never
was there a Prophet who falls "terminally” ill without him given the choice
to “either be healed and given more time in” this worldly life or "taken by
death to” the Hereafter”. “During the illness from which he passed away,
he (:) suffered severe hoarseness and I heard him say: “...among the ones
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on whom Allah has bestowed His Grace—of the Prophets, the Affirmers of
Truth, the martyrs and the pious”. 1 knew then that he had been given the
choice "between life and death™. (al-Bukhari: 4586)

The rewards of obeying God and His Messenger (:) are plentiful both
in this worldly life and in the Hereafter, not least being raised to the lofty
status of Prophets and their worthy companions in Paradise. The virtue of
obedience is all too obvious for a community in the making.

The command to rebel against one’s lethargy, prevail over one’s self and
engage in the ultimate act of heroism of fighting in the cause of God, the
toughest of all commands, which could lead to loss of life and martyrdom,
comes just after the ayas that detail the advantages and rewards of obeying
the commands of God and His Messenger (:2) (cf. al-Tawhidi, al-Razi).

The hypocrites. (al-Tabari, Ibn Kathir)

Yubatti’anna because of a hidden object (al-maf7il al-mustatir) entails
both slowing down one’s own pace as well as encouraging others to do the
same. (al-Isfahani, al-Mufradat; al-Kafawi, al-Kulliyat)

Being defeated or killed by your enemies. (al-Tabari, Ibn Kathir)

Winning victory over your enemies. (al-Tabari, Ibn Kathir, al-Sa“di)
Mawaddah (affection) comes as a result of a sense of belonging to a group.
In such a scenario, the insincere will speak from their hearts and reveal their
innermost thoughts in spite of the outwardly ‘affectionate’ relationship that
binds them with Believers. All pretence of affection wonderously abandons
them in that moment of truth (cf. al-Zamahkshari, al-Baidawi).
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4:73-77

“Alas, had I been with them I
would have won a great deal!”
74 Let those who trade this
worldly life for the Hereafter fight
in the path of Allah. Whoever
fights in the path of Allah and is
killed or attains victory We will
reward him greatly®®. 7% Why
would you "ever’ not fight in the
path of Allah, and “for the sake
of " the victimized men, women
and youngsters who say: “Our
Lord, forge for us a way out of
this town®® whose dwellers are
wrongful and find us from Your
side an ally, find us from Your
side a helper”. 7 Those who
Believe fight in the path of Allah,
whereas those who Deny fight in
the path of false idols. Fight then
the allies of Satan—indeed the
machinations of Satan are frail.

77 Have you "Muhammad’

not seen those to whom it was
said: “Hold back your hands®,
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137 Whatever the result of the fight might be, given that the sincere in heart

strove in the cause of God, whether they won or lost, they will surely be

handsomely rewarded.
138

Makkah, which was then still in the grip of idol worshippers who fiercely

pitted themselves against the emerging Faith and sought all means to
destroy this fledgling Believing community. These are the Believers who
could not migrate to Madinah. (al-Tabari, Ibn Kathir, al-Sa“di)

139 At the beginning thay were asked to

refrain from fighting their Denying

enemies (cf. al-Tabari, Ibn Kathir, al-Sa“di). Because they were not ready

or in possession of the means to so prevail, they were asked instead to first

engage in a self disciplinary regime to prevail over their own weaknesses,

by keeping up Prayers and dutifully giving out the prescribed alms.
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are in fortified towers!” When good | 25082l s iurecs

"fortune’ comes their way, they SO

say: “This is from Allah”, but when
a misfortune befalls them, they say:
“Thisis from you "Muhammad™!”04
Say "Muhammad’: “All "good and
bad fortune” is from Allah”. What is
wrong with these people, they can
hardly grasp what is said "to them!
79" Whatever good comes your
way is from Allah®» and whatever
is bad comes from your own(+.

140 Implying that the Prophet (:2) had nothing whatsoever to do with the good that
came their way. When they hit a rough patch, however, they hastened to point
their fingers of blame at him (cf. al-Tabari, Ibn Kathir, al-Sa‘di). The same
was said to Prophets Moses (131 :7) (xa) and Salih (47 :27) (:2). Because of
their insincere Belief and hidden Denial they think of the Prophets, who they
view with unsettling apprehension, as bad omens who augured ill for them.

141 As a blessing and a favour from God. (al-Tabari, Ibn Kathir, al-Sa“d1)

142 As a result of a sin that was committed (cf. al-Tabari, Ibn Kathir, al-Sa‘di).
“Whatever calamity befalls you is from your hands doing; "but’ He
overlooks many another "of your sins””. (42: 30)
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We sent you to people as a

Messenger  'no  more 49—
sufficient is Allah "indeed” as
Witness.

80> Whoever obeys the Messenger
obeys Allaht, whereas those
who turn away, We have not sent
you "Muhammad’
over them, 1" Theyt say:
“We obey!” But when they
emerge from your place, a section
of them nurture in the dead of
the night something contrary to
what you said®?. Allah keeps
record of what they nurture,

as overseer |~
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The Prophet’s (i) mission was solely to deliver the Message that God
entrusted him with (cf. al-Tabari, Ibn Kathir, al-Sa“di). Whether it is really
Believed in or not is known by God Who witnesses everything and rewards
or punishes accordingly. Thus, the Prophet (:&:) cannot hold people to
account over what is hidden from him.

Obeying the infallible Prophet (::) is tantamount to obeying God Almighty
Himself Who entrusted him with the delivery of His Message. Whatever
the Messenger (<) bids is by the bidding of God, for he says nothing out
of his own accord but every word he utters is revealed to him by God (cf.
53: 3-4; al-Tabari, Ibn Kathir, al-Tawhidi, Ibn ‘Ashiir). Abii Hurayrah
(:2,) narrated that the Prophet (:) said: “Whoever obeys me obeys Allah.
Whoever disobeys me disobeys Allah”. (al-Bukhari: 7137, Muslim: 1835)

You are only tasked with delivering the Message, not to holding them
accountable for their disobedience.

The hypocrites. (al-Wahidi, Ibn Kathir, Ibn ‘Atiyyah)

After having paid the Prophet (:) lip service and left him, a group of them
convene later in the evening (bayyata) and deliberate among themselves
resolving to contravene the Prophet’s bidding (cf. al-Tabari, Ibn Kathir,
al-Sa‘di).

They are in reality no more than a distraction from the main purpose of
building a solid community out of the numerous individual Believers.
The hypocrites were staunch in their stance and efforts to convince them
otherwise was an unnecessary waste of time, especially as the danger they
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and put your trust in Allah—
sufficient is Allah "indeed” as Trustee.
82 Would they not contemplate
the Qur’an; had it been from
another "source’ besides Allah,
they would have found many a
discrepancy in it!d# 3 When
comforting or unsettling news
comes to them, they would "hasten
to” spread it out “widely 0.
Had they referred it to the
Messenger and those in charge
among them, those of them who
are discerning of the truth of
matters would have "really’ found
it out’™». Had it not been for
Allah’s Grace and his Mercy on
you 'Believers’®2, you would have
followed Satan, except for a few.
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presented was not imminent, even if it had to be held in check. So the
Prophet (:) is told not to busy his thoughts with them (cf. al-Tabari, Ibn
Kathir, al-Sa‘di). God, the All-Sufficient Helper, will take care of this

matter.
149

The hypocrites will not ponder upon the Qur’an which is abundant enough

as evidence of the Divine source of Muhammad’s (::) Messengership, and
reason enough for them to follow his orders. Orders that are for the best
interests of the whole community. They simply cannot see this glaring
Truth because their discerning faculty is clouded by cancerous doubt; there

are locks on their hearts (47: 24).
150

These are the blabbers, a fifth column, within the ranks who are only too

eager to spread whatever news comes their way aiming to stir up unrest.
Talk is still of the behaviour of the insincere in times of war. Letting the
Prophet (:2) and the Believers in on all of this is by way of boosting their
immunity against such disheartening guiles.

151

When one receives news in times of turbulence, the best action is to relay it

confidentially to the commander and/or those in a position of responsibility.
Those of sound judgement among these realize the truth behind it and act

accordingly.
152

By guiding you to the best course of action (cf. al-Tabari, Ibn Kathir, al-Sa“di).
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%4 Fight then "Muhammad’
in the path of Allah — you are
tasked with no one but yourself
— and hearten the Believers "to
fight’; may Allah curb the might
of the Deniers—Allah is indeed
Mightier and severer in inflicting

punishment.
85 Whoever intercedes for
a good cause will have a share of
1t whereas whoever intercedes
for an evil cause will have
a portion of it—verily Allah
is Keeper over everything.
86} 1sWhen you are offered
a greeting then salute back with
a better greeting or "at least’ return
it back "in the same measure (% —
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The person who helps others in time of need, will be rewarded handsomely
for his good efforts (cf. al-Tabari, Ibn Kathir, al-Sa‘di). Abd Musa
al-Ash‘ari («.) said: “When someone in need comes to the Messenger of
Allah (:2) or when he was asked for something, he would announce to his
Companions’: “Intervene and you will be rewarded!” (al-Bukhari: 1432)
Yet the person who knowingly extends a helping hand to someone who
intends evil is considered a partner in that misdeed and thus will reap a
portion of that evil harvest (cf. al-Tabari, Ibn Kathir, al-Sa‘di). “Help one
another in piety and Mindfulness; and do not help one another in sin and
transgression.” (5: 2)

In this context, this obviously refers to an offer of peace by people with
whom the Believers are at war as well as to individual people who, while
possibly belonging to the enemy, have, to all outward appearances, peaceful
intentions and could very well be Believers. This is in accordance with the
Qur’anic injunctions: “If they incline to peace, you should incline to it as
well” (8:61), and “If they hold back "from fighting’, only the wrongdoers
shall be transgressed against”’. (2:193) (cf. al-Razi, Asad; also see Ayas
90, 91 and particularly 94 below.) The greeting of Islam is that of Peace
(Salam). This is further explained in Aya 94 below.

‘Imran Ibn al-Husayn () said: “A man came to the Prophet (:%) and said:
“Assalamu ‘alaykum "Peace be upon you'”. He was replied to "by the same
greeting” and sat down. The Prophet (:2) said: “Ten "hasanahs™”. Then
another one came and said: “Assalamu ‘alaykum wa rahmatu Allah "Peace
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verily Allah is
everything. 47" Allah, there is no
god but Him, will gather you "all’
on the Day of Judgement, in which
there is no doubt; whose speech is
more truthful than Allah’s!

88’ What is with you regarding the
hypocrites "that you divide into’
two “opposing” groups!¢® But
Allah debased them because of
what they earned. Do you wish to
guide those whom Allah has sent
astray?—whoever Allah sends
astray, you will not find a way
for him. ¥ They desire that you
‘Believers” Deny and then you
will be "their” equals. Do not take
any of them as allies, until they
migrate in the path of Allah®.
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be upon you and Allah’s Mercy™”. He was replied to “by the same greeting”

and sat down. The Prophet (:2) said: “Twenty "hasanahs™

. Then another

one came and said: “Assalamu ‘alaykum wa rahmatu Alldh wa barakatuhu

"Peace be upon you and Allah’s Mercy and His Blessings™

. He was replied

to by the same greeting” and sat down. The Prophet (:&) said: “Thirty

"hasanahs”

. (Abu Dawud: 5195, al-Tirmidhi: 2689, Ahmad: 19948) The

more courteous the reply, the more the reward one receives for it. The form
of greeting that was ordained by God is: Assalamu ‘alaykum wa rahmatu
Allah "Peace be upon you and Allah’s Mercy™ (cf. al-Bukhari: 6227).

156

Fi’atayn two different parties who show their backs to each other, but who

unite when consolidation is needed (cf. Ibn Qutaybah, Gharib al-Qur’an;
al-Isfahani, al-Mufradat). Believers differed among themselves regarding the
hypocrites: a group declared them Denying, while another was of the opinion
that they were not Denying. The fact of the matter, however, was that God
debased them (arkasahum, lit. turned them upside down) turning them into
outright Deniers as a result of their own hands doing; doubting, rebelling and
plotting against Believers (cf. Ibn Kathir, al-Sa‘di, Ibn ‘Ashiir).

157

For a form of reconciliation to happen with the Believers, the ‘hypocrites’

have to redeem themselves by nurturing sincere intentions of becoming true
Believers as well as making a physical move from Denial and its environs
into Belief and its environs. Only then are Believers allowed to relent
towards them (cf. al-Tabari, Ibn ‘Atiyyah, al-Sa‘di, Ibn ‘Ashiir).
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But if they turn away, then take
them and kill them wherever you
find them, and take neither an ally
nor a helper from among thems».
90" Except those “of them™ who
reach out "in refuge’ to people
with whom you have a "peace’
pact’®; or those who come to you
with their hearts heavy!®: should
they fight you or fight their own
people! Had Allah willed, He
would have set them on you and
they would have fought you. But
if they keep their distance,
withhold from fighting you and
wave you peace, then Allah has
made no justifiable” means
for you against them. “V You
"Believers” will find other ones(*
who want to feel safe from you
and their "own’ people; whenever
they are sent back to temptation®,
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158 Since they undoubtedly made their enmity clear, despite the repeated and

159

160

161

162

peaceful moves the Believers made towards them, they are to be considered
as warring enemies and where the rules of war apply.

Believers are encouraged to honour their pledges. If a party with which
Believers have a peace treaty accepts those who come to them seeking
refuge, then, by extension, the treaty includes them as well (cf. al-Tabari,
Ibn Kathir, al-Sa“di).

Hasirat suduruhum; they are greatly perturbed and this dilemma is
overweighing them.

Unlike the group who sincerely want peace, this group is more cunning
and deceitful. To ensure their safety, they play both the Believers, by
outwardly showing themselves as Believers, and their own Denying people
by following their heathen ways (cf. al-Tabari, Ibn Kathir, al-Sa‘di).
Fitnah (trial) here is Denial. Originally it means trying and testing, which,
in turn, is derived from the verb fatana, i.e. to throw gold in a fire to test its
mettle (cf. Ibn Qutaybah, Gharib al-Qur 'an; Ibn Faris, Maqayis al-Lughah).

42



Pl
al-Nisa’ E\-@j\wﬁ

they are "readily” shoved into it.
If they do not keep their distance,
wave you peace, and hold back
their hands then take them and
kill them wherever you find
them—these against whom We
have made for you clearly evident
authority.

©2 amA  Believer may never

kill a "fellow™ Believer, except
by mistake(s». Whoever kills a
Believer by mistake, then ‘the
onus on him is’ manumitting a
Believing slave and handing over
blood money to his family, unless
they forgo it as an act of charity.
If he "the deceased” belongs to a
people who are your enemies!s> —

4:91-92
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That is, they readily fall into Denial when given the least opportunity. Not
only that, but when faced with any test of Faith, they flounder deeper into
Denial, as the word urkisii (shoved into) entails (cf. al-Tabari, Ibn Kathir,

al-Sa‘“d).
163

Whereas the previous ayas deal with scenarios in which killing those who

only pretend to be Faithful is allowed and under what circumstances, Ayas
92-94 turn to set the boundaries for killing a Believer, inadvertently or
otherwise. Since He (&) prescribed fighting for the Believing community,
God spells out the protocols of engaging in fights that could lead to
loss of life; what is allowed, under what conditions and what is not (cf.

Ibn ‘Ashir, Rida).

164 Inadvertent manslaughter.

165 Kuffar harbiyyah, i.e. warring, hostile Deniers. They are not to be
given blood money because the deceased in actuality belongs more to
the Believing community than to these, and lest they use the money as
a resource for fighting Believers. However, in honour of the pledge, and
knowing that the money would not be used against Believers, if the person
killed is from a side with which Believers have a peace treaty (mu ‘adhadiin),
they are to be given the blood money as will be said shortly (cf. al-Tabari,

Ibn Kathir, al-Sa“d1).
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yet he was a Believer — then "the
onus on the killer is” manumitting
a Believing slave. But if he
belongs to a people with whom
you have a "peace’ pact, then |~
"the onus on him is” handing over
blood money to his fellows and | »
manumitting a Believing slave.
Whoever cannot find "a means
to manumitting a Believing
slave % then "the onus on him is’
fasting two consecutive months,
as a penance from Allah—verily
Allah is All-Knowing, Most Wise.
93} Whoever kills a Believer
intentionally, then his punishment | -
1s Hellfire, forever he abides
therein¢”; Allah is Wrathful with
him, Damns him and prepares
for him  mighty Punishment.
94 You who Believe, when you
set about "the land fighting” in the
path of Allah be sure and say not
to any who offers you peace!s:
“You are not a Believer!”
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166 This covers a situation when the killer cannot find a Believing slave or

raise the necessary funds to free one.

He is to fast every day of these two

months without a break; this is a punishment for not being cautious enough

(cf. al-Tabari, Ibn Kathir, al-Sa“di).

167 Khalidan (residing forever) here is said to mean for an indefinitely extended
period of time. None who has the least amount of /mdan (Faith) in his heart
will reside in Hellfire forever (cf. al-Tabari, Ibn Kathir, al-Sa‘di). God
forgives all sins except that He is Associated with in worship (4: 48).

168

This is a person who withholds from fighting and declares that he is
a Believer (cf. al-Tabari, al-Muyassar). al-Razi says:

“Exegetes are

unanimous that this aya was revealed with regards to a group of Believers
who met some people who declared themselves Muslim. They killed them
claiming that they only declared Faith out of fear and to ward off death”.
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The spoils of war in this case.

God reminds the Believers, now a strong community capable of asserting
its presence in the face of belligerence, of how they themselves were
when they used to hide their Faith amidst hostile Denying communities
(cf. al-Tabari, Ibn Kathir, al-Sa“di).

al-Bara’ Ibn ‘Azib (:2) said about the revelation of this aya: “When: “They
are not equal: those of the Believers who are staying back — except those
with hindrances — and those who strive in the path of Allah”, came down
the Prophet (&) said: “Call so-and-so scribe to me”. The scribe came
carrying the inkpot and the tablet (or shoulder blade), and the Prophet
() said to him: “Write: “They are not equal...”. ‘Abdullah Ibn Umm
Maktim () said: “Messenger of Allah, I am blind!” Then: ‘except those
with hindrances’, was revealed”. (al-Bukhari: 459, Muslim: 1898). Those
people who fall behind and do not join the ranks of fighting Believers are
exempted given the validity of their excuses and the sincerity of their hearts
(cf. al-Jaza’ir1). Jabir Ibn ‘Abdillah al-AnsarT (:2) said: “We were with the
Prophet (+2) in a foray and he (:2) said: “Indeed in Madinah are now men
who are with you "by their hearts™ no matter what distance you cover or
valley you cross. They were held back by illness™, (cf. Muslim; 1911,
al-Bukhart: 2684).

Abt Hurayrah () narrated that the Prophet (:2) said: “Whoever Believes
in Allah and His Messenger, keeps up the Prayers and fasts Ramadan, Allah
guarantees that He will admit him into Paradise, whether he migrates in the
path of Allah, or remains still in the land where he was born”. Those who
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what is most pleasing®™; Allah
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staying back with a great reward:
©or - lofty” ranks "conferred
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mercy!—rverily Allah is All-
Forgiving, Most Merciful.
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were with him said: “Messenger of Allah, shall we tell this "happy news’
to people!” He (:2) said: “There are one hundred ranks in Paradise which
Allah prepared for those who strive in His path. The distance between one
rank and the next is like that between heaven and Earth. When you pray to
Allah “for Paradise™ ask Him for al-Firdaws... it is the highest 'rank’ in
Paradise, above it is the Most Merciful’s Throne, and the rivers of Paradise
gush forth from it”. (al-Bukhari: 7423, Muslim: 1884)

That is Paradise. (al-Tabari, Ibn Kathir, al-Sa‘di)

These are spelled out in the following ayas: “You who Believe! Shall 1
direct you to a commerce that will save you from a painful Punishment:
*that you Believe in Allah and His Messenger and strive in the path of Allah
with your money and your souls? That is better for you, if you but knew.
*He will forgive you your sins and cause you to enter Gardens under which
rivers flow, and goodly dwellings in the Paradise of Eternity—that is the
great triumph!” (61: 10-12)

‘Abdullah Ibn ‘Abbas () explains the reason behind this aya’s revelation
as: “Some Muslims were among the Associators increasing their multitudes
against the Messenger of Allah in battle. An arrow comes and hits one
of them and he dies, or he gets hit by a sword and perishes. Upon this
Allah sent down: “Those who wronged themselves, as the angels take their
souls...” (al-Bukhari: 7085). Such people ‘wronged themselves’ by doing
what was not in their best interests, nor in the best interests of the then
emerging community of Believers. Staying in the midst of the Deniers, they
helped increase the Deniers’ numbers at a time when the Believers needed
to bolster their numbers in readiness for battle in that very defining juncture
in Islam’s history. Additionally, not having a really valid excuse to remain
in the land of the ungodly, they were naturally unable to declare their Faith
and practise it openly. Indeed, they might have had to pay lip service to
the Deniers. In order to justify their lack of positive action, they concocted
lame excuses (cf. al-Tabari, Ibn Kathir, al-Sa‘di).
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“What was this ‘misery that’ you
were in!” They reply: “We were
victimized in the land!” They "the
angels” say: “Was not Allah’s land
wide enough for you to migrate
in?”0 The "final® resort of these
is Hellfire—awful indeed is the
destination! 8’ Exempted "from
this are” the victimized men,
women and youngsters who have
no means of escape’ nor could
they find a way “out™@”. " These
Allah may well pardon them—
verily Allah is All-Pardoning, Most
Forgiving. ‘1% Whoever migrates
in the path of Allah will find many
a safe haven and a breakthrough.
Whoever sets out from his home
migrating to Allah and His
Messenger — but death catches up
with him — his reward is securely
assured by Allaht™—verily Allah
is Most Forgiving, Most Merciful.
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176 “My Believing servants! My land is indeed vast, so worship Me "and Me

alone’.” (29: 56)
177

Abl Hurayrah (i) said that: “The Prophet (:3) used "at times’ to pray

earnestly after saying: “Allah listens to who thanks Him "sami‘a Alldhu li

man hamidah™,

in the last rak‘ah of the ‘Isha’ Prayer, saying: ‘O Allah,

salvage ‘Ayyash Ibn Abl Rabi‘ah. O Allah, salvage al-Walid Ibn al-Walid.
O Allah, salvage Salamah Ibn Hisham. O Allah, salvage the victimized
Believers. O Allah, toughen your infliction on Mudar "the residents of
Makkah and its environs, who were mainly Qurayshites’™. O Allah, blight
them with severe droughts like those during the time of "Prophet” Joseph’”,
(al-Bukhari: 6393, Muslim: 675). The Prophet (::) named these specifically
because he knew how sincere in their Faith they were, and how unable
they were of fleeing Makkah. These individuals are in sharp contrast to
the ones spoken of here who lacked real sincerity and thus deserved harsh

chastisement (see Aya 89 above).
178

Knowing the true nature of his intentions, God will grant him the reward

of a person who actually reached his desired destination. (al-Tabari, Ibn

Kathir, al-Sa‘d1)
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4:101-102

{10} 'When you 'Believers' set
about the land “travelling’?,
you will not be sinning by
shortening the Prayer’®”, should
you fear that the Deniers will
try you’®»—indeed the Deniers
are but an open enemy to you.
{102 When you "Muhammad” are
among them "on a campaign” and
you call them to rise for Prayer,(s»

al-Nisa’
F 8\ C o ATy 2 -
NGt ke 218 22 Bl
To / . ;} ° >
J/\S O}WO\M\U‘AB_}ZQ
C. LN o) o 0T
& BB K1 0,800 1y
Al ’/,/fr, AP N

179

180

18

—

182

That is travel in general (cf. 73: 20, al-Tabari, [bn Kathir, al-Sa‘di) or, more
specifically in this instance, either the one involved in migrating or fighting
in the path of God (cf. al-Razi, al-Biqa‘i, Nazm al-Durar, Rida, Tafsir
al-Madinah al-Munawwarah).

Qasr al-salah, not in the way it is usually shortened while travelling during
normal, peaceful times, but here expressed in times of fear in particular.
That is, what is meant is shortening the manner of Prayer (qasr kayfiyyat
al-salah) (cf. Ibn Kathir who quotes Mujahid, al-Dahhak and al-Suddi who
are of this opinion). al-Shinqiti (Adwd’ al-Bayan: 1/248) further explains:
“Shortening the manner of Prayer (gasr kaifiyyat al-saldh) denotes what is
made permissible therein which is not allowed during Praying peacefully.
For example: some of them join the Imam in Prayer for one rak ‘ah, then the
Imam “upon finishing the first rak ‘ah” remains standing and another group
joins him and he Prays with them the second rak‘ah; also they can Pray
only by gesturing "the usual moves of Prayer’ on their mounts or feet and
without facing the direction of Prayer "al-giblah™

Yaftinakum (lit. to try and test you), that is standing between you and
seeking to prevent you from carrying out your religious duties properly.
Potentially, then, by attacking you while you are busy performing Prayer
(cf. al-Tabari, al-Shinqiti).

This is the manner in which salat al-khawf (Prayer in danger) is performed.
Abil ‘Ayyash al-Zuraqi (=) said: “We were with the Messenger of
Allah (#) in ‘Usfan "the town near Makkah’, when the Deniers faced
us... standing between us and the direction of Prayer (giblah). They "the
Deniers™ said to themselves: “We caught up with them at an opportune
time and shall take them by surprise! Prayer is approaching and it is dearer
to them than their own children and lives!” Upon this Gabriel (:2) came
down with these ayas: “When you "Muhammad’ are among them "on a
campaign” and you call them to rise for Prayer...”. When it was time for
Prayer, the Messenger (&) commanded them "his Companions” to take up
their arms. We stood behind him in two rows. When he bowed down we
all bowed down, and when he straightened up we all straightened up. Then,
he prostrated along with the row that was closest to him and the other row
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remained standing guarding them. When they were done with prostrating
and rose up, the others "who were on guard” prostrated where they were.
Then they switched positions "the ones in the back row coming to the front
and the ones in the front row going behind to guard them’. Then he (:)
bowed down "after rising for the second rak‘ah” and they all bowed down,
then they all straightened up. Then he prostrated along with the row that
was closest to him and the other row remained standing on guard. When
he sat “for Tashahhud' the ones on guard, prostrated and joined them
“for Tashahhud®. Then he (%) greeted off Prayer “salam’ and left”. Aba
‘Ayyash adds: “The Messenger of Allah (:4) Prayed like this twice: once in
‘Usfan and once in the lands of Bani Sulaym” (Ahmad: 16630; al-Tabarani:
5132; al-Daraqutni: 2/200). This is one manner of the Prayer in danger (cf.
also the Hadith of Jabir Ibn Abdillah (:2), Muslim: 840), the other, which
is similar to the method mentioned in this aya, is the one whereby the
Prophet (%) Prayed during the sortie of the Day of Dhat al-Riqa“. This was
carried out as follows: “A section formed a row with him "in Prayer’. The
other section faced the enemy. He (:) Prayed with the ones with him one
rak‘ah, then "upon commencing the second rak‘ah’ he remained standing,
and they "the section that was Praying with him’ completed their Prayer and
went off to face the enemy. Then the second section "which was guarding
them at first” came and joined him and completed with him the rak‘ah that
was remaining of his Prayer. He, then remained seated "during Tashahhud”
and waited for them while they Prayed their second rak ‘@h and he greeted
off Prayer "salam” with them”. (al-Bukhari: 4129; Muslim: 842; see also
al-Bukhari: 942; Muslim: 839)

The other section of the army shall remain on guard.

There are two different opinions as to which of the two sections the
command to hold on to their arms applies (cf. Ibn ‘Atiyyah). Some state
that these are the section who are Praying given that the weapons they took
were light enough not to hinder them from Praying properly. Others, for
obvious reasons, state that the ones meant here are the ones on guard.

Once the group who Prayed with the Prophet (:%) first had finished Praying
the first rak‘ah, they were to stand on guard behind the other group.
(al-Tabari, al-Sa‘di)

The second group, who were on guard first, were to join the Prophet (:2) in
Prayer. (al-Tabari, al-Sa‘di)
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and let them be on guard and
hold on to their arms. The
Deniers dearly wish that you be
heedless of your arms and your
belongings, for then they would
swoop headlong on you. You
will not be sinning should you be
troubled by "heavy’ rain or are
ill that you lay aside your arms,
"but’ be on your guard—indeed
Allah has prepared for the
Deniers a humiliating Punishment.
103> 'When you finish Praying
mention Allah standing, sitting
and “lying’ on your sides®”. And
when you feel safe then keep
up the Prayer "as it should be’;
indeed Prayer is mandated on
Believers at specified timings.
{104/ Be relentless’® in pursuing
the clan'®), if you feel pain they
also feel pain as much as you
do™, "but” you rightfully hope
from Allah what they do not
hope for!*»—verily Allah is All-
Knowing, All-Wise.
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187 Believers are enjoined to remember God and mention Him at all times,
because it nurtures vigilance of Him in their hearts and draws them nearer
to Him. This is even more so in times of trouble and fighting because such
remembrance helps boost spiritual strength which is more important than
relying on material power alone (cf. al-Jaza’irl).

188

Although a number of ayas in this sura urge Believers to fight in the path of

God, they also urge them to be cautious. This caution is not to be mistaken
with, nor is it a license to be overly careful to the extent that Believers
slacken or proceed with heavy feet (cf. al-Biqa‘1, Nazm al-Durar).

189 Your enemy.

190
%
clan”.

Cf. 3:140: “If a wound touches you, indeed an equal wound has touched the

191 The most generous reward of God. (al-Tabari, Ibn Kathir, al-Sa‘d1)
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people, but try not to hide from
Allah, while indeed He is with
them when they nurture in the
dead of night speech®® which
He approves not—verily Allah is
encompassing®” of what they do.
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197

One’s judgement, even with one’s own enemies, should be fair and in
accordance with the ruling of God in His Book, the Qur’an; those who belong
to one’s own religion and are on one’s side should not be favoured over the
other side in legal proceedings (cf. al-Razi). God’s precious religion should
be protected from inside by upholding justice under all circumstances, as
much as it should be protected from outside threats (cf. Rida).

The Qur’an is the Truth from God; it contains the Truth, tells the Truth and
comes with justice. (al-Tabari, Ibn Kathir, al-Sa‘di)
al-Kha'’inin are those who claim as theirs what is not. Alternatively, they
deny what others have by right. (al-Tabari, al-Sa‘di)

Yakhtanun anfusahum: they betray their own persons by intentionally being
treacherous (cf. al-Tabari, al-Sa‘d1). This command is not exclusive to the
Prophet (i), but it entails all those who follow the commands of God;
traitors are to be found everywhere throughout time. Although he is the
most perfect and just of all humans, the Prophet (%) is addressed here so
as to heighten the effect of the warning against this trait, a trait which is
common among rulers, they being human (cf. Rida).

Such as forging a defence that vindicates the culprit and incriminates the
innocent. (al-Tabari, al-Wahidi, al-Sa“d1)

God knows all about their stratagems. He keeps a record of everything and
they will eventually be held accountable. (al-Tabari, al-Wahidi, al-Sa“d1)
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4:109-113

(109" Here you are, you have
argued on their behalf in this
worldly life!*®, who then would
argue with Allah on their behalf
on the Day of Judgement; who
would be their agent?

{110 Whoever commits an ill

deed"” or wrongs himselft®,
then seeks forgiveness from Allah
shall find Allah All-Forgiving,
Most Merciful. 'V  Whoever
earns a sin, then he earns it
‘only’ against himself2’"—verily
Allah is All-Knowing, All-Wise.
1122 Whoever earns a misdeed or
a sin@?, then hurls it at an innocent
person, then he has shouldered
a grievous forgery and a flagrant
sin. {13 Had it not been for Allah’s
Grace® on you "Muhammad’,
and His Mercy a section of them
would have misled you, but
they only mislead themselves,
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198 In other words: “Assuming that you Believers argue on their behalf in this

worldly life...”. (Ibn Kathir, al-Sa‘di)

199

Su’ includes, as in this instance, all sins both major and minor. It is called

su’ (lit. ill/bad/unpleasant) because it is a bad deed which rebounds back on
the committer with a punishment that he will not be pleased with. (al-Sa‘di,

Ibn “Ashiir)
200

By earning what he deserves God’s Punishment for, such as sinning and

Associating with God. (al-Tabari, al-Sa“di)

201

“No burdened soul will bear the burden of another: even if a heavily laden

soul should cry for help, none of its load will be carried, not even by a close

relative.” (35: 18)

202 Khati’ah is an unintended misdeed, while ithm is an intended one.
(al-Tabari, al-Razi, al-Askari; al-Furig al-Lughawiyyah)

203 By exposing the traitors to the Prophet (). (al-Tabari, al-Wahidi, al-Sa“d1)

52



Iy
al-Nisd’ Llighse 4:113-115

and they will not harm you in | ;727 1.5~ s N
S J5)s ¢ =h

the least. Allah sent down to you | = jjwfgtuj =<7 3

the Book and Wisdome®, and ﬁ) 52y %@\3 ;‘-17‘93\

taught you that which you did not | o\~ 1.2 532 51 ;5512 A=

know®s—indeed the Grace of| =~ =~ ~ o

Allah on you is great.

{114 There is no good in much 2N
of their secret talk®®, except
for him who bids for charity®?, wc-»\om) db-”) UW J-ﬁ\
or virtue®®, or reconciliation ol ,/, \_/“,3 &;;u%&”
between people. Whoever does )

this seeking “only” the Pleasure of S2) @W\' > 4—")’ @359 A
Allah, then We will grant him a |, :\.23‘}4””
great reward. ‘!'5" Whoever takes p,

sides against the Messenger, only Q)’L‘ ‘\Sj’ dkrérﬁ Wﬁ&sj
after guidance was made clear to
him, and follows a path different
to that of the Believers, We will
lead him ‘all alone” towards
what he headed for®» and We
will scorch him in Hellfire—
awful indeed is the destination.

A\
Xg»
=
%; 2
\C.v'
‘?
sl.

sxledi g

- T -

{%)MQJMJW Mj

204 The Sunnah and knowledge of the intricacies of the rulings of Islam.
(al-Tabari, al-Wahidi, al-Sa‘d1)

205 Cf. 28: 86; 29: 48; 42: 52, and 93: 7.

206 Such stratagems are a direct result of confidential counsels (najwa) carried
out behind closed doors at the dead of night. Plotting and scheming in
private is a characteristic of the insincere of Faith and who never express
such evil thoughts in public (cf. Ibn ‘Ashiir).

207 Sadagah is giving out, extending to people useful things such as money,
knowledge, kindness (cf. al-Tabari, al-Sa‘di).

208 al-Ma ‘rifis all that is good and encouraged by God (cf. al-Tabari, al-Sa“d1).

209 If he chooses to follow that path, then God will abandon him and leave him
out there all on his own. “We turn their hearts and eyes away "from the
truth™ as they refused to Believe at first, leaving them to wander blindly in
their defiance”. (6: 110); “When they went astray, God left their hearts to
stray.” (61: 5)
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4:116-119

{116/ Allah does not forgive that
He is Associated with, but He
forgives what is lesser than that
for whoever He wills. Whoever
Associates with Allah has indeed
strayed far away "from the right
path’. ‘117 They invoke none
besides Him but females®?;
they only pray to a rebelliously
defiant Devilen; {118 Allah
Damned®? him, and he retorted:
“I shall surely take to myself from
Your servants my due share?!”
{119 T shall surely mislead them,
make them ever vainly wishful®,
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The most well-known idols the Arabs worshipped in the age of ignorance
were goddesses with female names, like: al-Lat, al- Uzza, Mandat (53: 19-
20), which is curious given that female inferiority was engrained in the then
Arab psyche (16: 58-59). This contradiction is pointed out here, using their
own logic against them.

They only worship false idols because Satan has tricked them into this
(cf. 71: 23; al-Tabari, Ibn Kathir, al-Sa‘di).

La ‘anahu expelled and shut him off from His Mercy. “He said: “Be gone
from it "Paradise’; you are truly an outcast. *My Damnation is upon you
until the Day of Reckoning”.” (38: 77-78)

Take to himself followers from among Adam’s offspring. He will make
them do his bidding spreading corruption and deviation from the Godly
path in this worldly life, but which will eventually lead them to Hellfire in
the Hereafter (cf. al-Tabari, Ibn Kathir, al-Sa“d1). This was his vow in the
wake of God’s Damnation of him: “He "Satan’ said: “Then, by Your Glory,
I shall lead them all astray, *except the "truly” devoted servants of Yours
among them’”. (38: 82-83)

Satan whispers hollow promises to his followers. He engages them in an
everlasting chase of illusory mirages of hope for better things to come and
realization of wishes. He never intends to fulfill his promises even if he
has the means to, because this would mean losing his power over them:
“As for the Deniers, their deeds are like a mirage in a barren desert, which
the thirsty perceive as water, but when he comes upon it, he finds it to be
nothing.” (24: 39)
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and I shall command them to cut
off the ears of livestock®?, and I
shall command them to alter the
creation of Allah!®®” Whoever
takes Satan as a patron instead
of Allah, has indeed suffered a
tremendous loss. {120 He promises
them and makes them ever vainly
wishful; Satan promises them
nothing but delusion®”, ‘121> The
resort of those is Hellfire; they
will find no escape therefrom.
1222 Whereas those who Believe | 3¢
and do good deeds, He will admit
them into Gardens, under which
rivers flow, forever they abide
therein. "This is” The true promise
of Allah, and whose word is more
truthful than Allah’s!
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215 It was a custom of Arab idolaters to cut off the ears of cattle as a
sign that such were dedicated to their gods, making them unlawful to

eat; they called such cattle bahirah.

All of which is contrary to God’s

commandment that made the eating of cattle lawful (cf. al-Tabari,
al-Wahidi, al-Sa“di). So doing, they followed the path of Satan not that

of God.
21

(=)

This could be outwardly with regards to appearance, and inwardly with

regards to the innate state of creation (fitrah, cf. 30: 30, 91: 10): from
serving God alone to Association, from certitude to doubt and from
following God’s guidance to turning away from it (cf. al-Tabari, al-Sa‘di).

21

~

matter has been settled:

“Satan will say "to his followers on the Day or Judgement® after the
“Indeed Allah has made you a true promise

and I too made you a promise, but I broke my promise. I did not have

any authority over you. I only called you, and you responded to me. So

do not blame me but blame yourselves. I cannot salvage you, nor can

you salvage me. Indeed, I denounce your previous Association of me
with Allah "in worship’. Surely the wrongdoers will suffer a painful

punishment.” (14: 22)
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4:123-125

123} [t s neither after your
"Believers™ wishes nor is it after
the wishes of the People of the
Book@"; whoever does evil will
be requited for it2*—he would
never find besides Allah an ally
or helper. 2% Whoever does
"all one can’ of "various’ good
deeds — whether male or female®)
— while Believing, those will
enter Paradise and will not be
wronged “as much as the measure
of " a groove on a date seed!
125 Whose religion is better
than ~ he  who  "devoutly’
submits his face to Allah, while
perfecting  "his  deeds” and
following the creed of Ibrahim
"Abraham’, the rightly oriented®>
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Salvation and attaining good things in both this life and the life to come
(cf. Ibn Kathir, al-Sa‘di), is earned through firm, unwavering Belief in God,
worshiping Him in accordance with the dictates of Islam and following the
rightly-oriented creed of Abraham, not through wishful thinking.

“They said: “Nomne will enter Paradise but those who are Jews or
Christians”. Those are their "vain' wishes. Say to them: “Produce your
proof if you are truthful”” (2: 111)

Abi Hurayrah () said: “When: “...whoever does evil will be requited for
i’ was revealed, it came down hard on Muslims. The Messenger of Allah
(:2) said: “Try your best! Whatever befalls a Muslim expiates his sins; every
calamity he stumbles upon or thorn that pricks him”.” (Muslim: 2574)

Islam makes no distinction between men and women in matters of faith.
Nor is there any distinction in what they are commanded to carry out.

The creed of Ibrahim, millata Ibrahim, known as al-Hanifiyyah, is the most
primordial, pristine, uncorrupted precursor to all heavenly-revealed religions.
However, the Qur’an particularly underlines Islam’s close relation to it in
various places: 2: 35, 4: 125, 6: 161 and 16: 123. “None would forsake the
creed of Ibrahim except one who fools himself. We have chosen him in the
worldly life and in the Hereafter he is one of the Righteous.” (2: 130)

‘Rightly oriented’ is hanif. The basic semantic meaning of the root A-n-f°
is inclination towards uprightness and eschewing crookedness (cf. Ibn
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Qutaybah, Gharib al-Qur’dan; al-Sijistani, Gharib al-Qur’dan; Ibn al-Jawzi,
Tadhkirat al-Arib). Abraham, the example set for humanity for those who
seek to find the right path of God (cf. 2: 124), was neither a Jew nor a
Christian (cf. 3: 67).

Khalil from khullah which is the highest state, of untainted love (cf.
al-Tabari, Ibn Kathir, al-Sa‘di). Ibn Taymiyyah (al-Ubidiyyah, p. 107)
has it that: “Khullah is the epitome of perfect love, which entails perfection
of servitude "to the Lord™ from the servant, and from the Lord, Glory be
to Him, the perfection of Lordship for His servants whom He loves and
is loved by them”. God Almighty, the Sole Owner of the Heavens and
Earth, does not need the friendship of anyone, let alone a mere mortal,
but He bestowed this lofty status on Ibrahim as an accolade for his perfect
servitude (cf. al-Tawhidi, al-Razi).

Nothing is ever hidden from Him. (al-Tabari, Ibn Kathir, al-Sa‘d1)

The subject of the best course of conduct to pursue with regards to the
weaker segments of society, as well as other related subjects touched
upon at the beginning of the sura, is taken up again here so as to expunge
certain societal habits and practices that were prevalent before the advent of
Islam. A Believing household has to be built on preserving the dignity and
ensuring the full rights of all its parties, lest any lack of respect for these
leads to discord and disunion, and where the more helpless members of the
family (and society at large) are the most affected. Being the basic building
block of a strong, close-knit society, the family’s wholesomeness has to be
preserved at all costs.

‘Urwah Ibn al-Zubayr (:2.) asked ‘A’ishah () about the following aya:
“Should you fear that you would not be fair to "your™ orphan "prospective
wives’, then marry "instead’ whoever you like of women: two, three and
Jour”. (4: 3) She replied: “My nephew! This is regarding an orphaned girl
who is under the care of her guardian and shares her money. He then likes
her for her beauty and money and intends to marry her but without giving
her her full dues or as much as she would normally be given by another
suitor. These guardians are prohibited from marrying these orphans without
giving them their dues in full, or even matching the maximum customary
amount. Else they are enjoined to marry whoever they like of other women
instead”. ‘Urwah () adds that ‘A’ishah (:2.) continued: “After that people
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4:127

say "Muhammad’: “Allah decrees
to you with their regard and
regarding” what is recited for
you in the Book in "the affairs
of " orphaned women, to whom
you give not what is ordained for
them, and you want/want not to
marry them®?, and "with matters
of " helpless children: that you
should uphold justice absolutely
in the affairs of orphans®—
whatever good you do, verily
Allah Knows all about it.
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came to the Messenger of Allah () seeking his counsel “yet further’
regarding this matter, and Allah, Glory be His, revealed: “And they seek

your counsel, say "Muhammad’:

“Allah decrees to you with their regard

and "regarding” what is recited for you in the Book in "the affairs of”

orphaned women, to whom you give
you want/want not to marry them’ .

not what is ordained for them, and

"She carries on:” “What Allah meant by

what is recited for them in the Book is the previous aya (4: 3) in which He
says: “If you fear you will not be fair to "your™ orphan "prospective wives’,
then marry “instead” whoever you like of women”. She adds: “What is said

in this current aya,

»

“...and you want to marry them”, is that feeling of

aversion "yarghab ‘an’ to marrying an orphaned girl under one’s care if she
has no money or beauty, or wanting to "varghab fi" marry the one who has
beauty and money, and whereby the guardian has to uphold justice "to both

by securing them their full rights”
227

’. (Muslim: 3018; al-Bukhari: 3494)
Targhabiina (third-person singular masculine verb: yarghab) takes on either

one of two particles with oppositional (mutadaddah) meanings and, thus,
could mean either: yarghab ‘an, feeling averse to something, or yarghab
fi, desiring something. As alluded to in ‘Urwah Ibn al-Zubayr’s (:2) hadith
above, in the first case, the guardian who feels averse to “yarghab ‘an’
marrying an orphaned girl under his care is warned against holding back
the rights that were ‘ordained’ by God for her. These rights include the
right to their inheritance, to marry another person for fear of losing control
over their money, or to the full amount of their dowry. By comparison, in a
scenario that he desires to “yarghab fi" marry her, he needs to give her the
dowry in full. Believers are commanded to uphold justice in all the affairs
of orphans. (al-Tabari, Ibn Kathir, al-Sa‘d1)

228
al-Sa‘di)
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Who are also to be given their inheritance in full. (al-Tabari, Ibn Kathir,
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1128 If a woman fears "disdainfulness
and” rebelliousness from her
husband, there is no blame for
them both to come to a settlement;
reconciliation is better®. "Given
that” Extreme care for self interest | &
is ever close to your souls, it is
better still” that "people’s” extend
generosity and are Mindful®)—
verily Allah is fully aware of what
you do. 112 You "men” would not
be equally fair to "your” women,
despite your best efforts®). So do
not lean all the way through "to
one wife” and leave her "the other
one” hanging. That you conciliate
and are Mindful, then surely Allah
is All-Forgiving, Most Merciful.
‘130" "Yet" Should they depart each
other, then Allah will "generously”
provide for each of them out of
His abundance®?—verily Allah is
Most Abundant, Most Wise.
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229 That is, coming to a mutual agreement that ensures their relationship
continues. This is better than breaking up.

230

It is quite understandable that self-interest is innate to human nature. This

makes giving up on some of one’s rights very difficult, yet it is better still
that both parties extend generosity to each other in order to reach a common,
agreeable ground (cf. Ibn ‘Uthaymin). Men are especially reminded of
this and whereby they must be Mindful of God and fair to their wives

(cf. al-Tabari, Ibn Kathir, al-Sa‘di).
231

This provides yet another window into human nature. A man who has more than

one wife will inevitably prefer, in his own heart, one over another. However,
men are reminded to be Mindful of God and to be moderate and treat their wives
on an equal footing. Having said this, it is mandatory for a man to be absolutely
even-handed in securing each wife her given marital rights, or else he will do
better taking on only one wife: “But should you fear that you would not be fair

"in your treatment of all your wives’ then one “is enough”

232
Kathir, al-Sa‘d1)

" (4:3)

Sa ‘ah here is abundant Godly provisions or another spouse. (al-Tabari, Ibn
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{131 @3To Allah belongs what is a) SN J\A

in the Heavens and Earth; indeed

We have advised®® those who | ~=30sC

were given the Book before you
‘Believers® and you to be Mindful |
of Allah; but if you Deny then |
“still” to Allah belongs what
is in the Heavens and Earth—
verily Allah is Free of Need, All-

Praiseworthy®, 132 To Allah | <2

belongs what is in the Heavens

and Earth—sufficient is Allah &

“indeed’ as Trustee®o, {133 Should
He wish to, He would do away
with you people and come up with
others®?—verily Allah is Able
over that. ‘134 Whoever seeks
the reward of this worldly life,

233 That God is the Omnipotent, Sole Owner of the dominions of the Heavens
and Earth is repeated three times in this central thematic unit (Ayas 131-
134). This is a strong reminder to all people not to be heedless of His
‘advice’ and commandments, but rather to be Mindful of Him (Rida). In

other words, His commandments are not to be taken lightly.

234 Cf. note on Aya 4: 11 above.

235 “And Moses said: “Even if you, together with everybody else in Earth,

Deny then Allah is Free of Need, All-Praiseworthy” (14: 8);

“That was

because their Messengers used to come to them with clear proofs, but they
said: “How can humans be our guides?” So they persisted in Denial and
turned away. Allah is not in need "of them —Allah is Free of Need, All-

Praiseworthy.” (64: 6)

236 Wakil (al-Wakil) is one of the most Beautiful Names of God Almighty.
It means, particularly in this instance, the Sustainer of the Universe, its
Preserver, the Dispenser of its affairs with His Knowledge and Ability, and
the Witness of everything, Glory be His. (al-Tabari, Ibn Kathir, al-Sa‘d1).
This Name entails that God Almighty is Most Trustworthy, the Dependable

Advocate of perfect resolution.

237 Such replacements will be more heedful of commandments: “If you turn
away, He will replace you with other people. And they will not be like you.”

(47: 38)
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then "know that” with Allah is| gz 5790 S\ A3
"both” the reward of this worldly Do
life and the Hereafter®»—verily ® D (s 202
Allah is All-Hearing, All-Seeing.

135 ewYou who Believe, be| | - - ,);\’i“)e‘;\;«‘(@‘m?

“staunch’ upholders of absolute | ~ .~ . >
justice; witnesses for "the sake of " | S sE= Ll e J5 031002

Allah®© even against yourse?lves 13 =5 \J’:@j\@,’i 2 Em B\
or your parents and relatives. & KOO W ex v A

Whether he is rich or poor, Allah | 05945 & 235N Ky
has more of a right to them both®. 142504

Then follow not your "whims and’
desires not to act justly®?. But
should you twist “your tongues ¢+
or abstain “from testifying’,

238 People who are heedless of God are too eager to gain that which is worldly
and think not of the life to come. Here, God reminds them that it is with
Him that the wins and gains of not only this worldly life but also that of the
Hereafter lie. All the more reason, then, for them to pay Him heed (cf. Ibn
“Ashiir). “Some people would say: “Our Lord give us in this worldly life”,
having no share in the Hereafter; *'yet' some of them say: “Our Lord,
give us what is good in this worldly life and what is good in the Hereafter,
and spare us the Punishment of the Fire”. *Those are the ones who have a
share of what they earned; surely Allah is swift in reckoning.” (2: 200-202)

239 Here, the theme of upholding justice absolutely, no matter what the odds
might be, is reiterated. This reinforces the main principles on which the
Believing community is built: justice to all which is akin to Mindfulness
(underlined in the previous group of Ayas 131-134).

240 Giving testimony should only be meant to please God alone; not to show
off or brag. (al-Tabari, Ibn Kathir, al-Sa‘d1)

241 When testifying, the rich should not be favoured for his wealth nor the poor
in consideration of his condition. A Believer needs only to give his upright
testimony and leave the rest to God, the Creator and Dispenser of affairs.
He knows best. (al-Tabari, Ibn Kathir, al-Sa“di)

242 “You who Believe, stand firm for Allah and uphold just testimony. Do not
let "your’ enmity for "some other’ people lead you to injustice. Be just!
That is closer to Mindfulness. And be Mindful of Allah. Surely Allah is well
aware of what you do.” (5: 8)

243 Distorting facts while testifying. (al-Tabari, Ibn Kathir, al-Sa‘d1)
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then indeed Allah is fully aware
of what you do. 3¢ @You who
Believe, Believe "unwaveringly’
in  Allah, His  Messenger,
the Book that He sent down
"piecemeal” to His Messenger®*),
and the Book®® He sent down
“in full” before. Whoever Denies
Allah, His angels, His Books,
His Messengers and the Last
Day, then he has indeed strayed
far away "from the right path’.
137 Those who Believed then
Denied, then Believed then
Denied, then "further’ increased
in Denial, Allah will never forgive
them, nor guide their way®.

138 ewGive the hypocrites the
tidings that theirs is a painful
Punishment; ‘3% these who take
the Deniers as allies rather than
the Believers®. Do they seek
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244 The most significant testimony is the one held towards God, i.e., the declaration
of Faith. The uprightness of all other testimonies springs from this fountainhead
of true, unshakeable Belief (al-Rézi, al-Biqa‘i, Nazm al-Durar, Ibn ‘Ashiir).

245
246

The Qur’an. (al-Tabari, Ibn Kathir, al-
Kitab (sing.) here is a generic noun which entails all the Holy Scriptures that

Sa‘di)

were revealed by God prior to the Qur’an. (al-Tabari, Ibn Kathir, al-Sa‘di)

247

God will not overlook or forgive their misdeeds because of their ardent

Denial, which represents the most insurmountable block to His Godly
leniency. Denial in itself is a punishment which will not be lifted until
the doomed meets his death without being given the chance to repent (cf.
al-Tabarl, Ibn Kathir, al-Sa‘di). They willingly chose the path of loss, so

God left them to it (cf. 4:115 above).
248

In what follows (Ayas 138-147) the hypocrites are further exposed for

what they are. They are told to make a final stand and align themselves
unequivocally with the Believing community.

249 Cf. note on Aya 2: 28.
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honour®” with them? Then to
Allah belongs all honour®v.
(140" He sent down "in” the Book®?
to you that should you hear the
Signs of Allah being Denied or
ridiculed "by some’, then remain
not with them unless they engage
in a conversation other than that.
"If you still stay with them” Then
you are ‘just” like them—indeed
Allah will gather the hypocrites
and the Deniers in Hellfire
altogether. ‘141" These "hypocrites” |
who lie low in wait for you;
should you be granted victory
from Allah, would say: “Were we
not with you?@¥” "Conversely’
should the Deniers have a share
“of victory over you’, they would
say: “Did we not enwrap you 'in
our aid” and shield you from the
Believers?e%” Allah will judge
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250 al-‘Izzah is a state of being shielded against defeat and standing aloof from
humiliation. (Ibn Faris, Magayis al-Lughah; al-lsfahani, a/-Mufradat)

25

—

Dignity and honour can only be found with God, the All-Powerful, Supreme

Ruler over all His creation. “Whoever desires honour, then all honour is
Allah’s own” (35: 10); “They "the hypocrites’ say: “When we return back
to Madinah, the more honoured shall evict the more humiliated from it!”
"In fact” To Allah "truly” belongs honour, and to His Messenger and to the
Believers, but the hypocrites know not.” (63: 8)

252

The Qur’an; as in Aya 6: 68: “And when you see those who engage in

vain discussion about Our Signs, turn away from them till they engage in
other discourse. If Satan should cause you to forget, then once you have
remembered, sit not in the company of wrongdoers”. (Ibn ‘Uthaymin)

253 Cf. Aya 72 above.

25

-

They greatly aided and abetted the Deniers: spreading rumours, acting

as decoys, discouraging Believers, spying, and employing all manner of
devious wiles and ploys to demoralize the Believers (cf. al-Tabari, Ibn

Kathir, al-Sa“di).
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among you "both parties’® on the
Day of Judgement—Allah will
surely not give the Deniers a way
"to prevail® over the Believers®®.
1142 Indeed the hypocrites seek to
deceive Allah, "but in reality” He
Deceives them; when they rise up
for Prayer, they rise sluggishly®s
“only” showing off to people and
little do they ‘truly’ mention®®
Allah. %" They are wavering®?;
neither "belonging’ to these nor to
these—whoever is misguided by
Allah, you will surely find no way
“out” for him.
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God, the Most Just of all judges, will make known by His verdict those who
are sincere and those who are not. He will admit the former to Paradise and
consign the latter to Hellfire (cf. al-Tabari, [bn Kathir, al-Sa‘di).

God will not grant the Deniers leave to have an absolute upper hand over
the Believers; to completely rout and eradicate them. There will always,
throughout all times, be a group of Believers who will be victorious
by virtue of their true and unshakable Belief. (al-Tabari, Ibn Kathir,
al-Sa‘di)

God is sharing a tell-tale sign of their insincerity, lack of will and lethargic
action in carrying out His biddings. This is by way of ‘deceiving’ them and
drawing Believers’ attention to their deception.

This pertains to their engagement in dhikr (remembrance) during Prayers;
they do not mention God with their tongues, their hearts and body parts
are not humbled, and their minds are wandering. This is because what is
topmost in their minds is not Pleasure of God, but rather an intent to please
other mortals. (al-Tabari, Ibn Kathir, al-Sa‘d1)

The hypocrites live in a state of perpetual quandary and constant perplexity.
They are stricken with doubt and always experiencing a state of dilemma:
“In their hearts there is disease and thus "because of it" Allah has increased
their disease”. (2:10) ‘Abdullah Ibn ‘Umar () narrated that the Prophet
() said: “The example of the hypocrites is that of a sheep, which comes in
the middle of two herds; this time it joins this herd and shortly after it joins
the other”. (Muslim: 2784) For a fuller description of the squalid, worry-
stung lives they lead see 2: 8-20.
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{144 You who Believe, take not| - we]
the Deniers as allies rather than | : I
the Believers, do you want to give | o\ = 199,3) AZasall 093 e AN3
Allah clearly evident authority |z o 21145 -2 1o
against you?e® 145 Indeed the ! . e
hypocrites will be in the lowest | i2-J5 Cllze Vol
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‘149> Whether you declare what 3 oS
is good or conceal it, or pardon ST IR EEEE
an evil, then Allah s
All-Pardoning, Most Ablecs.

260 Sultan is a clear-cut justification for God to punish you. (al-Tabari, Ibn
Kathir, al-Sa‘d1)

261 al-Su’ is everything which is hurtful and unpleasant (cf. Ibn Faris, Magayis
al-Lughah; al-Isfahani, al-Mufradadt); ‘speaking evil’ is swearing, foul
mouthing, being profane, hurling accusations, slandering, backbiting,
etc. (cf. al-Jaza’irT). Having exposed the hypocrites at length in this sura
already, God draws the Believers’ attention so that they hold their peace
and are careful not to speak evil to them openly (cf. Ibn ‘Ashiir).

262 A person who is aggrieved or done wrong by may, with the caveat as
in the next aya, vent his grievance by supplicating against his aggressor
or complaining to others about him, but he may not fabricate lies to win
sympathy. (al-Tabari, al-Sa‘di, Ibn ‘Ashiir)

263 This is mainly addressed to the one who is wronged (cf. Ibn ‘Ashiir). This
is a very subtle call for them to have good things topmost in their minds
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4:150-153
{150 Those who Deny Allah
and His Messengers and want
to separate between Allah and
His Messengers saying: “We
Believe in some and Deny
some”, wishing to strike a
middle road in between!@e (1517
Those are the Deniers truly—
We have prepared "an ever
present’ humiliating Punishment
for the Deniers. ‘152" "But” Those
who Believe in Allah and His
Messengers and do not separate
between any of them, He will
grant them their rewards—
indeed Allah is All-Forgiving,

al-Nisa’

Ly )‘} 7
ujwbj)a&w))déb Qg \-)uj o\g
2.5 ’\

uﬂ; :9)%) TP Sz

z

ol Zsdeis uWJ@J W
P z 9 ° =
% eusw@@xa :Asw j& 5
Qacy ,mé;»b, \2.;-
HIPRSATI

2

S I SR TR

=

Most Merciful.
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you "Muhammad® to send down |~ °° A AL 8 \
to them a Book from the sky!®® vl

264

265

266

and to think positively. For this reason ‘good’ is brought to the foreground
and ‘evil’ is relegated to the background. Although the previous aya only
talks of ‘evil’; a change of perspective is much needed in situations where
emotions run high. What is more, people are encouraged to pardon an
injury and remember that God, Who is Most Able to punish a wrong done
towards Him, is also All-Pardoning.

Thinking that such a ‘compromise’ would put them on the road that
leads to God’s Pleasure and salvation. Had they really Believed in some
Messengers of God and listened to them with due care and attention, they
would naturally have Believed in the rest of the Messengers (cf. al-Tabar,
Ibn Kathir, al-Sa“di).

The following three passages (Ayas 153-170) provide the leader of the
community, the Messenger of God («:), with the necessary certainty,
through repeated assurances (in particular passage ending ayas: 162, 166
and 170) about the authenticity of his mission. His Messengership is the
bulwark, the centre of gravity, which is the source of strength that the whole
community draws on and builds its legitimacy around.

In order to believe in him, they asked the Prophet (<) to send down a Book
from the sky, in whole and written in a heavenly hand just like the tablets
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Indeed they had asked Moses
what is even more than that,
they said: “Show wus Allah
before our own eyes!@®?” so the
thunderbolt struck them®® for
their wrongdoing. Then they took
"to worshipping’ the calf*® "only’
after clear evidences®® came to
them but We forgave that®» and
We gave Moses clearly evident
authority®™, 154 We raised the
mountain above them® to "make
them honour™ their pledge and
We said to them: “Enter through
the gate prostrating”@, and We
said to them: “Do not transgress
on the Sabbath”®™, and We took
from them a tough®® pledge.
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of the Torah. This was just a ruse, a smoke-screen meant to draw attention
away from their lack of will to respond to the call of Belief (cf. al-Tabar,

Ibn Kathir, al-Sa‘di).
267

Jahrah is clearly apparent; the origin of jahr is exposing by bringing

something into light (cf. Ibn Qutaybah, Gharib al-Qur’an; Ibn Faris,
Magayis al-Lughah). This demand and all of the other Israelite infringements
mentioned here are detailed in Sura al-Bagarah, especially Ayas 50-66.

(For this one cf. Aya 2: 55.)
Cf. 2: 55-56.
CE2511X

268
269
270

eyes. (Ibn Kathir, al-Sa‘di)
271 Cf. 2: 54.

272
Israel.” (17: 101)

Cf. 2: 63.
Cf. 2: 58.

273
274
275

276
al-Isfahani, al-Mufradat).

The miracles that Moses (:2) was made able to perform before their own

“Indeed We gave Moses nine clear signs. Ask "Muhammad’ the Children of

The details of story are given in 7: 163-165.
Ghaliz is rugged and rough, the opposite of smooth (cf. Ibn Kathir,
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(13557 "Damned ) they/ were®n’
Because of their reneging on
their pledge, Denying Allah’s
Signs,  killing the Prophets
unjustifiably®®  and  saying:
“Our hearts are encrusted’e”,
nay but Allah sealed them
because of their Denial—little
do they Believe. 15 "And’
Because of their Denial, their
grossly vile slander against
Maryam "Mary @9; ‘157" and their
saying ‘boastfully’: “We have
killed the Messiah, ‘Isa "Jesus’,
son of Maryam, the Messenger
of Allah”, they neither killed
him nor did they crucify him,
but it was only made to appear
like so to them®). Indeed those
who differed regarding him
are "extremely’ doubtful about

him; they have no ‘real’
knowledge about him; they
are only following guesses.

Certainly they did not kill him,
158" but Allah raised him up
unto Himself®*»—indeed Allah
is Most Prevailing, All-Wise.

277 Cf. 2: 88, al-Tabari, Ibn Kathir.
Cf. note on 2: 21.

Cf. 2: 88.

278
279
280
281
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Accusing her of fornication; cf. 19: 28.

One interpretation of shubbih lahum (He/it was only made to appear like

so to them) is that another person was made to assume his likeness, so they
mistook him for Jesus (:2) (cf. al-Wahidi, al-Wajiz, al-Qurtubi, Ibn Kathir,

al-Sa“di, al-Shingqti).
282

68

He ascended to Heaven (cf. 3: 55; al-Tabari, Ibn ‘Ashiir).
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have prepared for the Deniers
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among them®® and the Believers
Believe in what was sent down
to you "‘Muhammad® and what
was sent down Dbefore you;
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283 The prevalent interpretation of this is that all the People of the Book, even
the Jews, will come to Believe in Jesus’ Messengership, his neither being ‘an
impostor’ nor ‘the son of God’, when he descends to Earth from Heaven at the
end of time (cf. al-Bukhari: 3448; Muslim: 155; al-Tabarf; Ibn Kathir).

284 For more details cf. 6: 146.

285 They never spared any effort in driving people away from the path of God:
lying about God, distorting and concealing parts of the Scriptures and Denying
Prophets Jesus and Muhammad (:2). (al-Tabari, Ibn Kathir, al-Sa‘dr)

286 Not all the Jews were the same but the godly among their learned are
excluded as per this aya. Their true knowledge led them to be among the
ranks of Believers who Believed in the Prophet’s () Messengership and
those of all the Messengers that preceded him and all of the Holy Scriptures
(cf. al-Tabari, Ibn Kathir, al-Sa‘di, Ibn ‘Uthaymin).
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and those who "dutifully” keep up
Prayers, give out the prescribed
alms®?, and are ‘sincere’
Believers in Allah and the Last
Day; those We will grant them a
great reward.

163> We have sent revelation

to you "Muhammad, just’ like®®
We sent revelation to Nﬁh
"Noah™ and the Prophets after
him. We "also” sent revelation
to Ibrahim "Abraham’, Isma‘il

"Ishmael’, Ishaq Isaac’, Ya‘qub
Jacob’, the Tribese, ‘Isa
"Jesus’, Ayyub "Job’, Yunus

"Jonah’, Harin "Aaron’, Sulayman
"Solomon™ and We granted
Dawid "David’™ a Sacred Writ®.
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287 Keeping up Prayers (igamat al-saldh) and giving out prescribed alms (ita’
al-zakah) are observable manifestations of one’s Belief. In contrast to the
hypocrites who rise up to Prayers sluggishly (cf. 4: 142 above), sincere
Believers do so willingly, devoutly and without delay.

288

This is a direct reply to the Jews of Madinah regarding their demand (4:

153 above) from the Prophet (:%) to send them down from the sky a Book,
in full, written in a heavenly hand. That the majority of these Messengers
of God (:2), did not receive Books as described in the demand, and their
Messengerships were not rebuffed, is highlighted here to underline their
lack of sincere intention. They were only arguing for the sake of argument

and to cast aspersions (al-Razi).
289

al-Asbat are the Prophets among Jacob’s descendants (cf. al-Sa‘di). They

were called asbat because everyone of them was a sibt, who weighed in
good qualities that of a whole tribe (cf. Ibn Qutaybah, Gharib al-Qur’an;
Ibn Faris, Magqdyis al-Lughah, al-Sijistani, Gharib al-Qur’an, al-Isfahani,

al-Mufradat).
290

al-Zabir is the Book revealed to Prophet David () (al-Tabari, Ibn Kathir,

al-Sa‘di). Originally al-zabiir is every book that contains wisdom (zubur for

plural, 3: 184), a Sacred Writ.
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al-Nisa’ 4:164-168
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"indeed” Allah certainly spoke to
Moses directly®n, 165 "These’
Messengers “were sent as’
deliverers of glad tidings and
warnings®?, so that people would
have no pretext against Allah
after the Messengers "coming to
them’'e®—verily Allah is Most
Prevailing, All-Wise. 169 "Nay’
But "in spite of the Deniers®®’
Allah "Himself™ bears witness to
what He sent down to you — He
sent it with His Knowledge — and
the angels bear witness "to it’
too—sufficient is Allah "indeed’
as Witness.
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291 Use of the absolute object (al-maf‘ul al-mutlaq), kallama takliman, is
meant to impart certainty to the occurrence of the actual ‘speaking’; God
addressed Moses directly, in a manner befitting His Glory, without a
medium, in words that he heard and understood (cf. al-Tabari, Ibn Kathir,
Ibn “Uthaymin). “And when he "Moses™ came upon it, he was called from

the right bank of the valley, at the blessed site, from the tree:

“Moses!

Truly I am Allah, the Lord of all-beings!” (28:30) This was a very special

privilege imparted to Moses (:2).
292

Messengers are sent by God to give people the good news of felicity and

prosperity in this life and the Hereafter for those who obey Him and follow
His commandments, and to warn them against His Punishment if they rebel

(cf. al-Tabari, al-Sa“d1).
293

‘Abdullah Ibn Mas‘id () narrated that the Prophet (:2) said: “None

likes to pardon more than Allah. This is why He sent down the Book and
dispatched Messengers”. (Muslim: 2760) When they find themselves in a
tight corner, people always resort to scapegoating. “Had We destroyed them
through punishment before this Messenger came, they would have said:
“Our Lord, if only You had sent us a Messenger, we could have followed
Your revelations before we suffered humiliation and disgrace!” (20: 134)

294 Cf. al-Tabari, Ibn Kathir, al-Sa‘di.
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4:167-171

167" Those who Denied and

turned "people’ away from the
path of Allah, they have indeed
strayed far away "from the right
path’. ‘168 Those who Denied
and dealt unjustly, Allah will not
forgive them, or guide them to
the way “of truth’; ‘16 except the
way to Hellfire®”; forever they
abide therein—indeed that is easy
for Allah. 179 O people, surely
the Messenger "Muhammad® has
come to you with the truth from
your Lord, so Believe "in him’
for your own good®®. But if you
Deny, then to Allah belongs what
is in the Heavens and Earth—
verily Allah is All-Knowing,
Most Wise.

171 People of the Book®?, do not
take an extremely hard line on
your religion®® and say nothing
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95 “We turn their hearts and eyes away “from the Truth® as they refused to

296

297

298

Believe at first, leaving them to wander blindly in their defiance.” (6: 110)

“Whoever does good, whether male or female, and is a Believer, We will
surely bless them with a good life, and We will certainly reward them
according to the best of their deeds.” (16: 97)

This passage is addressed to the fourth major category of the Arabian
community, the Christians, who did not exist in large concentrations in the
vicinity of Madinah, hence the delay in their mention until now (cf. their
argumentation with the Prophet (<) which is a major theme of Sura 4/ ‘Imran).
Their beliefs, along with those of the Jews, the idolaters and the hypocrites, had
to be dealt with in a clear-cut manner, both for their and the Believer’s benefits.
The Believing community had to build its relationships with its bordering
neighbours on a well-defined set of terms, Divinely-revealed instructions as to
where everyone stood regarding matters of creed and Faith.

“They have taken their rabbis and monks as well as the Messiah, son
of Maryam, as Lords besides Allah, even though they were commanded
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to worship none but the One God. There is no god "worthy of worship’
except Him. Glorified is He above “all” what they Associate "with Him™/”
(9:31)

“The Messiah, son of Maryam, was only a Messenger, other Messengers
had come and gone before him; his mother was a virtuous woman, both
ate food "like other mortals’. See how clear We make these Signs for
them; see how deluded they are.” (5: 75) ‘Umar Ibn al-Khattab ()
narrated that the Prophet (:&) said: “Do not be excessive in praising me
as much as the Christians go into raptures about the son of Maryam. |
am no more than His servant. So say: “The Servant of Allah and His
Messenger”. (al-Bukhari: 3445)

He was created by the word, ‘Be!’, that the Archangel Gabriel delivered to
Mary (cf. Ibn Kathir, al-Sa‘di). “Indeed the example of ‘Isa with Allah is
like that of Adam; He created him from dust and said: “Be!” and he was.”
(3:59)

That is, Jesus’s spirit was created by God (cf. Ibn Kathir, al-Sa‘di).
al-Baghawl, in his interpretation of this aya, says: “He "Jesus’ is a soul just
like any other soul but Allah added him to Himself "‘a soul from Him’" to
honour him”. al-Shawkani is also of this opinion. Commenting on this aya,
al-Alast has it that: “Because Jesus was created by a blow "of air’, not by a
drop "of sperm’, he was called a ‘soul’.”

In other words, this stresses the purely human nature of Jesus and refutes
the belief in his divinity. The Qur’an makes clear that Jesus is just like all
other human beings, whose spirit was created by God.

The claim that there are three Gods. “They certainly Deny, those who say:
“Truly Allah is the third of three”, while there is no god save the one God.
If they desist not from what they say, a painful Punishment will befall those
among them who Deny.” (5: 73).
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4:171-175

far exalted is He above having
a child®®, To Him "Allah™ belongs
what is in the Heavens and Earth—
sufficient is Allah as Keeper.
172! The Messiah would not disdain
to be a servant of Allah, nor would
the drawn-near angels. Whoever
disdains from worshipping Him |-
and becomes arrogant, He will ||
rally them all to Him "on the Day
of Judgement’. 17" As for those
who Believe and do good deeds,
He will grant them their rewards
in full and will give them more
from His Grace, but those who
disdained and became arrogant,
He will consign them to a painful
Punishment—they will never find
an ally or helper besides Allah.
1174 O people, there has come to

you a "conclusive’ proof™™ from || i~

your Lord, and We have sent
down to you a Glaring Light¢®.
175 As for those who Believe in
Allah and hold fast to Him, He
will admit them into a Mercy
and Grace®® from Him, and will
guide them to a Straight Path.
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303 “Say: He is God, Unique. *God is the Oft-Beseeched. *He begot none, nor
was He begotten. *None is equal to Him.” (Sura al-Ikhlas, 112: 1-4) “" Allah
is” The Originator of the Heavens and Earth. How could He have children
when He has no mate? He created all things and has "perfect” knowledge

of everything.” (6: 101)
304
truth. (al-Tabari, [bn Kathir, al-Sa“di)
305

People have been given enough evidence that should guide them to the

The Qur’an which should guide people to the Straight Path if they only

walk in its light. (al-Tabari, Ibn Kathir, al-Sa‘di)
306 Paradise. (al-Tabari, Ibn Kathir, al-Sa‘d1)
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al-Nisa’

176> cmAnd they seek your counsel,
say "Muhammad’: “Allah decrees
to you regarding "the inheritance
from™ a childless parentless person;
if a man dies and he has no
children and he has a sister, then
to her belongs half of what he
leaves behind; "in turn” he inherits
her if she has no children; if there
are two “sisters’ then theirs is two
thirds of what he leaves behind;
if there are "a number of” brothers
and sisters, then a male should
have the equal share of two
females”. Thus Allah explains to
you lest that you stray—Allah is
All-Knowing of everything.
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307 The legal setting of the very charged issue of inheritance is revisited in the
sura’s conclusion so as to sum up and highlight its importance in setting
apart the new order which the community should follow as distinct from
earlier heathen practices. ‘Umar Ibn al-Khattab (:2) said: “The issue of most
importance that I leave behind is that of al-kaldalah "a person with no living

parents and who is without children’

. I have never asked the Messenger of

Allah (+2) with regards to an issue more than this, and he has never been
rougher with me with regards to an issue more than this. He "eventually”
poked my chest with his finger and said: ““Umar! Is not the aya of summer
"which was revealed in summer-time’ at the end of a/-Nisa enough “as a

ruling” for you?” (Muslim: 567)

Moreover, this aya can be seen as a prelude to the next sura which carries
on explaining the laws and rules for the Believing community, in yet greater

detail.
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At surface level, taken at face value, the Qur’an can be striking for some whilst daunting for others, especially to those
whose hearts are not possessed of the sweet, blessed Faith. Yet, much of the Quran’s beauty and real significance is to
be found in what lies beneath. One can only begin to have a feel of this deep meaning once the surface is left behind
and one dives deep to explore what intricate mesh of relationships ties with what hits the eyes at first appearance. Such
is the life-long quest that has engaged many a celebrated scholar and many a sincere person in search of the Truth:
“Would they not ponder the Qur’an or are there on some hearts their locks!” (47: 24)

The Quran is an incredibly deep text. Deeper than oceans, indeed God says: “Say, “If the sea were ink for the Words
of my Lord, the sea would be exhausted before the Words of my Lord were exhausted, even if We brought the like
thereof to replenish it” (18: 109). This depth is indicated, to name but a few, by the relationship that holds each sura
with the preceding and following ones, the relevance of each aya to the next, parallel ayas which are similar, or
slightly different, and that are to be found in different places, how the same word is strategically deployed along the
suras, stories told many times over from different angles, the judicious use of synonymous and near-synonymous
words, homographs, dialectical variations, grammar and syntax as also graphic representations. If at all, this
translation only manages to allude to such depth, direct the inquisitive mind to it, but it would be weaving a tall story
indeed to say that it has got to its bottom. This can only be found in the many centuries of scholarship that have
permeated the past and will continue to do so throughout many future ones.

G ]
“This translation will mark a distinctive watershed in the history of Qur’an translations.”
Dr. V. Abdur Rahim
“al-Amri has been successful in conveying the meaning of the Qur’an in chaste English, which should enable
readers to comprehend the contents of the Qur’an and derive guidance from it... In view of its many merits,
al-Amri’s work has opened up new vistas of understanding the Qur’an for English speaking readers, and deserves
huge applause for this feat which is destined to bolster tafsir literature in English.”
Abdur Raheem Kidwai

“A unique position in the history of Qur’an translations in English...[its] approach towards translating the
‘untranslatable’ marks a shift from translation towards adaptation.”
Dr Ubaid V. P. C

“A welcome addition to the overall translation enterprise of the Qur’an into English... remarkable for its dominant
concern with representing the mainstream Muslim understanding of the message of the Qur’an in English.”
Gowhar Quadir Wani
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